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EDITORIAL NOTE 

Teb object of the Editors of this series is a very 
definite one. They desire above all things that, 
m their humble way, these books shall be the 
ambassadors of good-will and understanding 
between East and West^the old world of 
fought and the new of Action. They are con¬ 
fident that a deeper knowledge of the great 
ideals and lofty philosophy of Oriental thought 
may help to a revival of that true spirit of 
Charity which neither despises nor fears the 
nations of another creed and colour, 

L. CRANKBR-BYNG. 

S. A. JCAPADIA. 


KoKTHaaaoc Socnrr. 

SI, Caovwfitt Road. 
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INTEODUOTION 

I. The LrrE OE 'ArpiR 

Pa^E AL-DfK AbC Hlvt-n MxmAMHAE S. 
IbrXtttw AttIs was bom some time previous to 
A.E. 1260 . Hih native biographers place the date 
of bis birth as early as a.e. 11 Id-20, hut this early 
date seems improbable, as it would Tna-Wp the poet 
at least a hundred and ten at the time oi his 
death. He was bom at Kadkan. a village near 
Niehipur, and hence was called iDHshSipiiri, and 
it is to be noted that Khurasan, and ^^shapur 
in particular, have been famous as centres of 
SuA mysticism. Some of the greatest of the 
mystics of IslSm, including the poet Abd Sa*id b. 
Abi al-Khayr, ftTid al-Ohazali, the '‘Proof of 
XslSm,” belonged to this region. 

The name signihes one who deals in 

perfumes or drugs, especially 'xfr or otto of roses. 
The poet’s father had followed this occupation, 
and the son succeeded to his business. To his 
mother, Pand al-Bm ‘Atfar seems to have been 
greatly attached; he speaks of the joy and 
satisfaction which he had in her compai^f, and 
of her spiritual rank as a '' Caliph in the Eealm 
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of Religion,” and it wm no doubt from her that 
he inherited his etrong inolination towarde the 
nligioufl life, though his father, who died before 
hie eon wae dd enough to be much inEuenced by 
him, was also a Sufi. In addition to his trade in 
the aale of perfumes, 'Att&r seems to hare kept 
a sort of pharmacy, where he was consulted by 
patients, for whom he preecribed. and to whom he 
dispensed hie own presohptions. His olinio 
appears to hare been frequented at one time by 
as many as fire hundred patients in a day, and it 
was In his drug*store, he tells us, that he composed 
certain of his poems. 

We do not know much of the course of his life, 
but ho seems to bare spent some years oi his 
youth at Mashad, before he took up business in 
his druggist's shop. It was while be wae engaged 
in selling perfumes and drugs that the call came 
to him to follow the religious life. Dawlatsh&h, 
in his 2£moirf 0 / tht Potti, relates that one day 
a dervish, who was far advanced In the spirituU 
life, came to the door of Shaykh Parid abDfn’s 
shop, and cast curious glances upon the treasures 
displayed thsre in such profusion ; then his eyes 
were seen to fill with tears, while he gave rent to 
deep aighs. The 8haykh, disturbed by this 
unwontM visitor, bade him pass on his way and 
begone. The dervish in response said, ” Sir, 
that is easily done. My baggage is light, for it 
oonsiste only of this patched robe that 1 wear, 
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but for you, these seeks full of precious drugs, 
when the time comes for you to depart hence, 
how will you take them with you 1 As for 
myself, 1 can depart quickly enough from the 
hazaw of this transient world, but ae for you, you 
will need to occupy yourself well in advance with 
the arrangement of your packages and your 
baggage : it wonld be wise to ponder a little on 
your situation.” 

••Attar was profoundly affected by the words 
of the dervish, and his biographer says that his 
heart becsjne “ an cold as camphor.” He gave 
up his shop, abandoned his profession, and 
entirely renounced all worldly affairs. 

‘Attar now turned his back on •the world, and 
retired into a monastery under the spiritual 
direction of the venerable Shaykh Rukn al* 
Din AkkSi, a well-known contemplative, and 
became a novice under his guidance. 
manner of life was now completely changed, and 
he delivered him waif over to the discipline of self- 
mortification, and the practice of works of 
devotion. He spent some years among the other 
disciples of Shaykh Rukn aJ-Dha, and also during 
this period went on pilgrimege to Mecca. He 
appears to have traveli^ extensively at this 
time, as most of the great $Qff teachers seem to 
have done at some period of their Uvea, before 
they settled down to teach or to write. ‘Att&x 
w&s no exception, and he visited Rayy, Kuia, 
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Egypt> Damafious, India, and TurkistAn, 
ratunmm to settle down in Nish&pQi. Of the 
asoetidsm and lonelineea of hia life at taiyime he 
tella us something in hia own writdckgs. He 
“ I am oonsumed by sorrow of heart, and the 
graoeleas folk around me remain unhee^ng, 
so that I must needs sorrow aJone. When I 
forth dry bread upon my table, 1 moisten it with 
my tears. My meat is sorrow of heart, and yet at 
times I hare Sabriel as my gueet. Since the Holy 
Spirit Himself bears me company, why should 
I break bread with any mean oompanion 1 This 
dty bread of mine is sufficient for my nourishment 
and a contented heart gires fresh life to my soul. 
IVuth is my treasure, which cannot pass 
and only he who possesses such a treasure is rich. 
Why should I put myself under an obligation to 
any ignoble wretch, or lot him enslave my heart t 
Never have I eaten the food of any tyrant, nor 
dedicated any book of mine to such a one. It is 
the high purpose alone that I praise, and it is the 
strength of my spirit alone which gives sustenance 
to my body," , , 

In the course of his travels, ‘Attar made the 
acquaintance of a large number of men of God, 
§Qli myetios and oontemplatives, and for thirty- 
nine years he occupied himself in collecting the 
verses and sayings of the $u£I saints, and securing 
information as to their lives and practice, so that 
he was reputed to have more knowledge of the 
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^ufl pbilosoplij, and the themselTee, than 
any author of ^ time. On account <fi hia die* 
oour8ee> he was eaid to he the “ eoouige *' of the 
SuH gnostics, because he urged them on to such 
lofty heights of knowledge and attainment, while 
we are told that " his burning zeal in the service 
of God became a bright lamp for the guidance of 
the divers for the pearls of truth in the sea of 
knowledge.” 

At the end of his life, 'Att^r was living in com¬ 
plete retreat, his door open^ to none, save those 
who songht his spiritual advioe. There in his 
retreat he remained absorbed in the contemplation 
of the Divine Essence, imtil the deepest spiritual 
mysteriee, truths the most impenetrable and 
inaccessible to man, were revealed and made clear 
to him, 80 that he attained “ the most perfect 
degr^ of spirituality.” His biegrapher wrote 
of him that he was ” submerged in the ocean of 
the knowledge of God, and plunged in the sea of 
immediate experience of the Divine.” Thus he 
oame to the goal of the mystic’s queet, that which 
is called ” annihilation,” which is the complete 
passing away of the personal self in the conscious¬ 
ness of the Divine, when the human spirit hecomee 
one with the Eternal Spirit, the lover is united 
for ever with the Beloved, and the soul returns 
unto the Source from which it C6kme forth. 

Legend relatee that ‘Attar met his death at the 
hands of the Mongols during the sack of ^hapQr 
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( 1 . 9 . 1229-30). Hd wa« sAid to have been taken 
captive by a Mongol, who was on the point of 
putting b»m to death when a second Mongol 
offered him a ransom of a thousand pieoee of 
silver if he would spare the old man’s life. ’Attar’s 
captor waf ready to accept the o3er» but the poet 
told him that he was a man of importance, for 
whom someone else might offer a much higher 
ransom. So they went on their way, and a second 
time the Mongol was minded to kill his captive,and 
again a passer'by offered a ransom, this time of a 
sack of straw. ‘ ‘Accept his offer, ” said ‘Attar, ‘ ‘ for 
t.bifl 15 what I am worth, ’ ’ and time the Mongol, 
enraged at his action, proceeded to put to 
death. A religious devotee, who had witnessed 
the murder, was seized with ecstasy and esolaimed, 
" 0 Lord, those who are leaders in the Faith, 
and those who are in umon with the Divine, fall 
one after the other into the hands of these in¬ 
vaders, and perish; and yet Thou doest naught 
on theii behalf, but for my part, I am overcome 
with grief and wrath. ^ saying, he drew his 
sword, and other Muslims, alrtracted by his 
couTf^e, also took their swords in their hands and 
enoceeded in putting the Mongols to flight, and 
so saved their own lives and their nation. 

‘Att&r*s tomb was outside the gate of Shadbakh. 
The original shrine over it later fell into ruins, but 
the Amir ‘All Sl^ restored it and built a beautiful 
monument over the grave. 
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‘Att&r must luare applied the greater part of his 
long life to literary work. He wrote twenty long 
works, of which his Tadhkirai aJ-Awlii/d (The 
Memoirs of the Sainte), is the only one written in 
proae, and he also wrote an important and 
extenaiye IHwin of short poems. Though greatly 
renowned as a poet, he has as great a reputation 
for his philosophic and mystical teeing, and 
practically all his work is to he interpreted in the 
light of myatioism. One of his latest writings, a 
poem entitled Maxhar al‘Ajd'ib (The Mani¬ 
festation of Wonders) aroused the wrath of an 
orthodox theologian of Samarqand, who caused 
the book to be burned, and denounced the author 
on a charge of heresy, and in consequence 
'Att&r'd house was atta^ed and burned. 

Attir'a chief works, in addition to the 3fmcir$ 
0 / iU Saints, in which he incorporates the vast 
store of information concerning the lives and 
teachings of the $GfIs which be had accumu¬ 
lated during his long inTestigation, include the 
PandTtdma (The Bock of Couns^), a little moral 
treatise, very austere in tone, which is practical 
as weU as mystical in its teaching. The best- 
k^wn of his poems is the JHanfig al-Ta^ (The 
discourse of the Birds), an allegory dealing 
with the mystic Way, and the attainment of the 
Goal of the Quest. Other long poems full of 
mystical meaning are the Jatvhar al-Dhdt (The 
Inner Nature of the Divine Essence), the Asrdr 
2 
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Nama (The Book of Mysterxea), and the Ilahl 
Nana (The Book of Divine Knowledge). 

‘ Attir’e teaching waa greatly appreciated even 
in his own lifetime. Jal&l al-Din Bunu, as a 
child, is aaid to have received ‘Attar’s blessing, 
and been presented with his Aer&r Nama ; and 
Kunxi afterwards considered himself to be a 
disciple of the earlier roystic, and spolte of himself 
aa a planet revolving about his sun, for ‘Attar, 
he said, had drunk a draught of wine from the 
hand of the Sun. He also said of ‘Att&r, “ He 
was the soul of the ($ufi) Doctrine and traversed 
the seven cities of Love, while we are still at the 
turning of one street. Again Rumi said that the 

light of Hallaj, the great ^i teacher and martyr, 
who was put to death in a.d, 922, was manifested 
in 'Attar, and was to him illumination and 
guidance. Of ‘Attdr in relation to the great 
mystic poet Sana’!, author of the Hadigai oX- 
(The Garden of Truth), EumI said further 
that “ ‘Attar was the Spirit, and SanST its two 
eyes. I came after both of them.” 

A §ufj, who was asked his opinion of the tespec* 
tive merits of ‘Attar and Rumi, said, “ The former 
flew up like an eagle to the he^t of perfection, 
in the twinkling of an eye ; the latter reached the 
game summit, but it was by slow and persevering 
progress.” Another ^ufl poet, Mahmud Sha* 
bistarf, the writer of the Oulshcoi-i Raa (The 
Rose-Garden of Mystery), said of him that the 
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like of ‘AttSr would not come egain for a hundred 
oent^ee. The poet KatJbi of NishSpur, who 
Ilo^iied some two centupiee after ‘Atfir, wrote 

I Rose-garden of 

Wiahapilr, but I am the thorn of Nls&pGr and 
he WM the rose.*’ 


IT. Thb Mystioal Dootriitb op 'A'^tR 

What we call MystioUm represents an attitude 
« md whxoh Is intensely and oontinuouely aware 
of the uziity of all Reality, whether that Reality 
broaUed the Divine Essenoe. the Eternal Wisdom. 
Unclouded Light, Beauty Supreme, Perfect Love 
or simply, God. The mystJo holds that God 
contsoM everything, and yet transoends aU things. 
Hc^ the One in Whom all is lost and also the One 
m Whom all is found. Mysticism means, there¬ 
fore, a constant awarenea of the all-porvading 
PTMence of God, but it seeks to go farther still, 
^ ^ arrive at a knowledge of the One Reality. 
To the mystic, no other relation matters compared 
with the relation of the soul to God, and so 
^stioUm aims at the attainment of an immediate, 
direct apprehension by the human of the Divine, 
m which the soul shall in truth become one with 
God, The mystic claims that this is possible 
because the soul is itself Divine in origin; only 
the real can know Reality, and only the god-like 
can find God. 
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If the sovd ie related to God, then ie God aJ^ 
related to the sotiI. But the eoul, tied to a material 
body, dwelling in a material world, has wandered 
far from its Source, and the way of return, the 
path of ascent, to its homo in God, is long and 
arduous. Only by purification and self-stripping 
can the soul hope to tear aside the veils between 
itself and the All-Holy, and to see clearly the 
Divine Vision. Oiily that soul which, by ceasing 
to think of self, has passed beyond itself can enter 
into that abiding state of Union with the One. 

There is bnt one key to unlock the door, but 
one inspiration and motive-power strong enough 
to lead the soul through all trials and all sacrifices, 
until at last it reaches the goal of its Quest, and 
that power is Love—Love, disinterested and all- 
absorbii^, that “ fire in the heart consuming all 
save the Will of the Beloved,” that Love wMch 
has ” set the soul on fire and transmuted it into 
Love, has annihilated and destroyed it to all that 
is not Love.” That passion of Love for God will 
lead the mystic onward and upward, until, purged 
as by firt from all the dross of self and self-seeking, 
the soul can look upon God f acetof ace, andbecome 
one with that Supreme Reality, Which is also 
Everlasting Love. 

'Attar, in his mystical teaching concerning 
the nature of the Godhead, says that the Divine 
Essence is beyond human conception, and all 
that men say of God is but the r^ult of thei r 
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own iroaginary ideas of Kim, for He is laootii> 
parable, and tbereiore Unknoivable and Incom- 
prekensible by the human reason, Trhich knows 
little enough about itseli, and how then can it 
hope to know the InofEable Essence 1 Yet, even 
in His Essence, that is, as He truly is, Qod can 
be known through love and ecstaay, for tbeee are 
His own gifts, and in them He reveals Himself. 
The Divine Attributes can be known, for by them 
God is manifested in the Universe. God, to 
*Att&r, is the Sole Source of all existence ; every¬ 
thing is God tmd there is no other existence but 
Ood. All is the Essence of the Incomparable 
Lord, from His Essence He created all things. 
He is Infinite, withont limit or end, and therefore 
nothing else can exist, for nothing can remain 
outside of the Infinite. The universe is the 
reflection of His Perfection, for God is to the world 
as Essence to attributes. He is a hidden treasure, 
and the visible world is a means whereby we may 
discover Him. Those who tsike pains really to 
understand the universe will find that God is the 
hidden Truth behind it. EvU is non-existent, 
because all comes from God : what we call good 
and evil are both from Him, therefore nothing 
should be regarded as evil, for everything comes 
from Him, and therefore everything is good. 

Qod is not ozfiy Being but Will. He is the sole 
^ent, the Motive-power of all action. His power 
is at work in every atom, says Be ie 
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in truth the Spirit &nd Life of the world. He is 
the infinite fathomless Sea, in whioh erery drop 
is longing to manifest itself ; and the whole uni- 
Terse is but a drop in that boondJees sea of the 
Unity. God is also the Sun which shines upon 
every atom, and gives li^t to it both without and 
within, a wondrous, mcomparable Light, the 
splendour of which is revealed even though a 
hundred thousand veils, As God is the Somce 
of all movement, so also is He the Goal tovrards 
which all things move. Everything is yearnir^ 
for Him; the drop longs for the whence it 
came forth, the spark for the Flame whence it 
had iU origin. The universe is crying aloud for 
God, the heart is athirst for Him, all creatures are 
seeking for Him ; all movement and all activity 
within the universe, the very motions of t he 
spheres, ^ arise from this yearning search for the 
Divine, Which is thus for ever drawing hack 
again to Itself those souls which are indeed a part 
of Itself, which have for a brief while been parted 
from their Source, hut which must return again 
to become one with the Whole. 

In his teaching, then, on the nature of the soul 
and its relation to God, makes plain his 

belief that man is made in the image of God, and 
that the human soul is derived from the Divine 
Essence. Within the human spirit is a Divine 
treasure hidden, which is of the essence of the 
Divine mysteries, and therefore when God willed 
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to tt&juieat HiiUBelf through man, He rerealed 
thereby many of the seorets of Be^ty. God is 
therefore the Life of the doui, aud it is this which 
makee it real. Man is, in truth, the only real 
existence in the universe ; all else is unreal, for he 
alone has Divinity within him, he alone shares 
in the Sssence of the Sole Reality. But this 
Divinity dwells within a material body, the spirit 
is attached to matter, and so man in this perish' 
able world is in fetters and afflicted, his soul is 
like a bird within a cage, which is ever striviz^ to 
burst its bonds and to fly forth, up to the heavens 
and the serried ranks of the stars. 

The soul, then, must find its way back to its 
native home in God, it must seek to break loose 
from the fetters of the body, from its attachment 
to gross matter and to this phenomenal world, 
and must wing its way back to that incomparable 
realm of the Divine, where the spirit of man 
shall become one again with the Eternal Spirit 
of God. Por man, says ‘AttSr, there is an aacent 
of the soul, whereby it may attain to the Light 
of lights; all else is mortal, perishable, and 
transient, but the human soul is immortal and 
shall abide for ever in God. 

But the Way is long and hard, and the Quest 
for Eternal Life must be pursued with ceaseless 
striving and eflort until, tl^ugh pain, weariness, 
and d^kness, the soul finds peace and l^ht in 
tSie i^resence of God. Vet the goal is not to be 
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attained hy the efforts of the &ovX alone: it needa 
the grace of God to help it on its forward wa;f, and 
withont that grace and help, and the Divizie 
guidance, it will fall bach and perish. Onl^ 
in hutable reliance on the Divine ud can the soul 
hope that hy its efforts it will attain, for all is the 
^ of God. The seeker said, “ I put my heart 
and soul at Thy service, all that I had 1 scattered 
for Thy sake,’* and God said to him, What art 
thou ? What dost thou do or leave undone ? 
It was I Who roused thee to be up and doing.** 
And even when the soul has listened to the call, 
and the traveller has set his face towards the goal, 
the di^culties are so great as to he almost in.' 
surmountable. '‘When you have travelled on 
the road of God for a hundred centuries, you will 
find yourself sUU at the first step.'* It is a track¬ 
less desert Path, in which are no signs to give 
guidance to the bewildered traveller; in this 
Bead the only sign is that no sign is to he seen. 
The shadow seeks to attain to imion with the 
Sun. That may be possible, says ‘A^t£r, but 
the impossibility must be borne in mind. On this 
mystic Way, there are stages to be traversed, 
halting-pU^ for the trav^er, and only when 
each stage hss been traversed, and the qualities 
proper to It acquired, must the traveller proceed 
to a higher stage, and the time taken to traverse 
each stage depends on the traveller's spiritual 
capacity and equipment for the journey. But 
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from time to time God may grant him tlie grace 
of illumination, and iie will know the joy of 
ecatasy, to oheer him on his way and encourage 
him to face fresh toils and trials. 

Yet all the difficulties may be overcome by 
Love, for Love is the solution of the insoluble; 
where reason fails, Love will triumph, and where 
earthly knowledge is powerless to help, Love will 
prove all-availing. Though you possess all the 
knowledge in the world, says 'Att&r, SI you are 
without Love you do not k^w the first letter of 
the alphabet in this realm of the spirit. It is 
Love which leads the traveller ever onward and 
inspires him to endure all things for the sake of 
attaining his end, the vision of the Beloved face 
to face, and abiding union with Him. Tor 
Love means self-stripping, the passing away from 
self, the cutting off of all ties which bind the soul 
to this material world, and which distract it from 
pre-occupation with the Beloved, and of all 
hindrances which hamper it on the Way. If 
you would sock God," writes ‘Attar, “ cut yourself 
off from wile and child, sever all the bot^ that 
tio you to manldnd. Everything which you 
desire is a fetter to you : how can yon travel in 
fetters 1 " It is Love which gives the power to 
die to self, and Love which is the guide to the 
Beloved- “ Love draws aside the veil," *Attax 
writes, for it sees Thee, and knows itself to be 
one with Thee," that love which is all-consuiaing, 
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in Tphick the dseiree of the Benaee, and the self, 
shrivel up and are burnt away, like the moth in 
the fame of the candle> and in that passing away 
the soul becomes one with the Object of its desire. 

So, at last, through Love, the mystic attains 
to the end of the Quest, and in dying to self he 
finds Sternal Life. Now he knows that the Centre 
is within him, now he sees no longer his own 
reality, but only the Essence of Qod. He has 
passed away from himsell, from the stages and the 
states, from the world of phenomenal existence, 
from the transient and the penshable>-from 
mortality be has passed into immortality, from 
death into the Everlasting Life in God. 

m. The Stoey oy the “Maitjtq 

The Maniiq ai-Tayr (The Discourse of the 
Birds) Is the most famous of all poems. 

It is a mystical allegory representing the slow and 
arduous journey of the Sufi mystic through all 
the trials and difficulties of the Path which leads 
him to God. It tells also of the final attainment, 
when he reaches his goal, and passes into the 
Presence of God, cmly to find that he is in reality 
one with God. and in that consoiousness of union 
with the Divine, he attains to immortality. 
The poem contains a number of independent 
stories, each having a moral or mystical sig¬ 
nificance. 
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At tlie beginning the poem tells how ell the 
birds, hevn^ gathered tog;ethdr, express their 
desire to have a king for themselves. The Hoopoe 
{hudhud), renowned above ^ the birds, because 
she was chosen by King Solomon to be his 
messenger to the Queen of Sheba, and who in 
token of her dignity woais the crest of spiritual 
knowledge on her breast, and a crown, the reward 
of piety, upon her head, tells them that they 
alre^y have a sovereign, to whom they owe 
allegianoe. 

ffis name is Simurgh (lit. Thirty Birds), and he 
is the king of all the birds. He is near to them, 
but they are far from him. He is such as to be 
beyond all description, and though it is hard to 
find the way to him, yet none of his subjects can 
rest without him. Those who go in search of 
will meet with many difficulties on the way, and 
great courage and vi^ur and self-sacrifice will 
be needed to accomplish the journey, and yet to 
fail to find him i$ to spend one’s life in vain. 
There are Seven Valley to be crossed in order to 
reach the place of his abode, and the journey 
across these valleys means great risk and many 
adventures. 

The birds, on hearing all this, expressed their 
desire to undertake the quest, and to travel to that 
mythical mountain K&f, where dwelt their king, 
the All-Wise Simurgb, and do homage to him. 
Because of her wisdom end knowledge of Divine 
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things, they chose the Hoopoe as their leader and 
guide. 

But when she proceeded to describe to them 
in detail the difB^^ties and dangers of the way, 
the enthueiaam of the birds began to wane, and 
their eoaiage failed them. Oie after another, 
they began to make their excuses. The Nightin¬ 
gale spoke of his lore for the Rose, from whom he 
could not hear to be parted, but the Hoopoe bade 
him look upon the fadeless Beauty of that which 
is eternal, rather than that which is but transient 
and peri^es anon. The Parrot declared that it 
was held captive in a cage, and was not free to 
go. The Peacock pleaded his unworthiness for 
so high a Quest, because he had had a share in 
driving out Adam from Paradise. The Duck 
claimed that it must have water if it was to be 
happy, and the Partridge that it needed its 
mountains. The Heron desired the lagoons whore 
it was accustomed to wade in search of fish, the 
Owl wanted the ruins which it was wont to haunt. 
The Falcon did not wish to forego ite piivilege 
of resting on the King's wrist when he went forth 
to hunt, while the Wagtail held that it was a 
feeble creature, and had not the strength neces¬ 
sary for such a journey. 

AH these excuses, which represent the weakness 
of human beings in the pursuit of spiritual things, 
were dealt with by the Hoopoe, who showed, by 
various ijlustratiox^s ^d aneMotes, that they were 
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unworthy of being sustained. The birds, put to 
shame by hor rebukee, asked lier to explain what 
was their real relation to the Simurgh, and she 
told them how the Simuigh had onoe removed the 
veil from his face, prir? the rays of light which then 
issued from his countenance were changed into 
birds, so that in truth they were ^ one in essence 
with him. The Hoopoe then told them of the 
Seven Valleys which they must cross. 

The first of the Seven is the Valley of Secmi^h, 
in which the traveller meets with infinite diffi¬ 
culties and has to face all kinds of trials and 
calamities. At this stage, he most renounc^all 
earthly things and detach himself from all that 
exists. When he has airlved at complete self- 
loss and is purified from all earthly ties, then the 
traveller will be illuminated by the Divine Light. 
He will see his quest to be not one but a thousand, 
bnt the Htercal Cup-Bearer will give him to 
drink of the wine of forgetfulness and he will 
go on his way, heedless of all the dangers that 
beset him. 

The second Is the Valley of Lore, in which the 
sonl of the traveller is consumed as with fire, in 
his desire to attain to his Beloved. That which 
may befall biTn matters naught; for him, evil 
and good have ceased to exist. He can no longer 
reason, for reason is to Love as the smoke to the 
fire, valueless and without reality. The traveller 
would fain be possessed of hundreds of thousands 
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Utm that he might caat them all avay for the 
Bake of LoTe. 

Xhe third valley is that of Knowledge, which 
baa neither beguming nor end. Here the snn of 
Onosie shinee forth, and each traveller receiveB 
illumination according to his spiritual capacity for 
thereceptionofthatlight. Nowareoountl^seorete 
revealed, and mysteries unveiled, but thousands 
are lost on the way for one who attains to complete 
apprehension. ^ who has apprehended no longer 
sees himself, but only his B^ved. Wherever he 
looks, he sees always the Pace of God. 

The fourth stage is the Valley of Detachment, 
where the tra^eOer finds himself free from all 
attachments, even from the desire to know the 
Divine secrete. There ho realises the Infinity of 
God, a nd the Dirino Glory which envelops eJI 
things, and compared with which all else is as 
nothing. 

The fifth valley is that of Unification, where 
everything is unified, and the Unity is therefore 
complete. There is no longer imy distinction of 
number or attribute, no place for death or life, 
time or eternity. Here Real Beii^ will become 
manifest, and since God is One, comprehending 
all things, and without beginning or end, for He 
was from everlasting and will be to etemity, 
nothing exists save Him. '‘When everything 
is One, cease to speak of ‘two.' Here th^e is 
no‘I'nor‘Thou.’" 
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The sixth TaL(e 7 is th© Vftlle 7 of Bowilderment, 
for the traveller, having: apprehended the Unity, 
loses Mnaself completely, einee he hs« ceaeed to be 
aware of himseli. Whoever is conscious within 
hU soul of the Unity, loses all things and himself. 
If he were asked, Are you existent or not f 
Are you within or without 1 Manifest or hidden ? 
Annihilated or subeistent t *’ he would say that he 
knows nothing and doee not even know whether 
he knows. He knows that he lovee, but knows 
not whom. Nor does he know whether he is 
Muslim or infidel. What is he then 1 He is 
hardly aware whether he loves or no, for his heart 
is full and empty of love, at one and the same 
time. 

The seventh and last valley is the Vall^ of 
Annihilation, whioh passes description. Xt 
means forgetfulness, dumbness, deafness, and 
stupefaction. He who loses bimself there in 
the Ocean of Infinity is lost for ever in self* 
annihilation and is at rest. There, in the waters 
of tranquillity, he finds naught but oblivion. He 
who sinks into that Ocean ynll no longer manifest 
his own oxistence ; he is, and he is not. 

Of all the birds who set out on the Quest, to 
traverse the Seven Valleys, only thirty survived 
the privations and temptations of the way and 
succeeded in completing the joiuney to the abode 
of the Simiu*gh. These thirty birds, purified by 
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tlieir triUs, bat weejry, tr&TeI*6tedned, and Keart* 
broken, presented themselves at the threshold of 
the Ki^’e Palace, only to £iid themselves bidden 
by the chamberlain to return whence they had 
come, because they were too insignificant and 
unworthy to enter into the Preeence of the King. 
The birds, etrioken to the heart by this rebuff, 
eubmitted that their love for the King wee like 
that of the moth for the oandle-fiame, and sooner 
would they stay and be altogether consuxoed 
by their love than depart without attaining the 
object of their Quest. Then, at last, came the 
chamberlain of Grace, and by him they were 
admitted into the Royal Prssenoo, and the Light 
of the Divine Glory was manifested to them, and 
they were allowed to approach the King. After 
fthifl each one was given a record of his deeds, and 
on the perusal of this record they were so overcome 
by shame and remorse that they became com' 
pletely annihilated and their bodies were reduced 
to dust. 

But after death came resurrection; being thus 
purified and freed from all earthly elements, they 
were enlightened by the Eternal Sun and their 
souls transformed into its light. The birds saw 
the Simurgh in the reflection of their own faces, 
and at last saw themselves and the Simurgh to be 
one. The ^murgh was the thirty birds, and they 
were the Simurgh, and they and He formed but 
One Being. Tow the birds lost themselves for 
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ever in the Simurgh, and the ahadowa vaniahad 
in the Sun. 

So the mystic, who hae trodden the Path to 
the end, paeaee away from himself and enters into 
umon with the Divine, the part becomes one 
with the Whole, and the One in all becomes the 
One and All. 
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THE PERSIAN MYSTICS 
‘ATTAR 


SELECTIONS FKOM ‘‘MANTIQ AL- 
TAYR’^ 

THE FIRST MA^FESTATION OF THE 
SiRIURGH 

WeSK first the Simurgh, radiant in the night, 
Passed o’er the land of China in its flight, 

A feather from its wing on Chinese soil 
FeU, and the world in tumult did embroil, 

Each one did strive that feather to portray ; 
Who saw theee sketches, fell to work straightway. 
In China*8 Pioture‘haIl that feather is. 

Seek knowledge e’en in China,” ^ points to this. 
Had not mankind the feather’s portrait seen, 
Suoh strife throughout the world would ne’er 
have been. 

Its praise hath neither end nor origin : 

Unto what end its praise shall we begin 1 

^ A. tnditjoA*! e&Tisg of the Preplidt 

Siuhammad. 
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THE WORLB ACCORDING TO A gOU 

A $ull $09t&tiic began to we^p in the TnSt^<^|A of 
the night and said : This la i?hat I see the world 
to be ! it ia like a closed casket in which we are 
placed and wherein we spend our time, through 
our ignorance, in folly. When Death opens the 
Ud of the casket, eskoh one who has wings takes his 
flight to Eternity, but he who is without wings, 
remains in the casket, e prey to a thousand 
afSictions. 

GWto thee, to the hird of spiritual desire, the 
wing of the mystic sense : give e heart to Reason, 
and ecstasy to the soul. Before the lid is taken 
away from this casket, become a bird of the Way 
to God, and develop your wings and your 
feathers. Nay, rather, bum your wings your 
feathers, and destroy yourself by fire, and so will 
you arrive at the Goal before all others. 

THE STORY OF MAHMOD AOT AYlZ 

One day the Sultan Mahmud called his favourite 
slave AySz, and when be had handed over to him 
his crown, he placed Ay to on the throne and said 
to him : I give unto thee my kingdom and my 
army: be thou sovereign, for this country is 
thine. It is my will that thou shouldst be kk^ 
and shonJdat cast to the Moon and the Fish the 
ear-ring of slavery.” 
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When ^ the soldiers, both oavaLryand infantry, 
heard these words, their eyes became dark with 
jealousy. “ Never in the world,” they cried, 
” has any hing done a slave so much honour I ” 
But the wise AySz, on the contrary, fell to weeping 
forthwith wh^ he heard the Sultsn’a decree, 
whereu|>on they all said to him: ‘*7bon art 
mad and knoweat not what thou doest; thou 
hast eurely lost thy reason. Sinoe thou hast 
achieved royalty, 0 slave, why weepest thus ? 
Sit thee do^ and rejoice.” 

But Ayaz replied to them without hesitation. 
“ Te are far from the Way of truth, for ye do not 
comprehend that the king of the great Assembly 
is sending me away from himself. He gives me 
work to do in the midst of the army, so that I 
may remain separated from him. Although the 
supreme iring gives me the government of his 
kingdom, yet 1, for my part, would not wish to 
be absent from him for even the briefest space of 
time. All that he commands, I must needs do, 
yet, if the choice were left to me, I woTiId fain be 
always near to his side. What concern have I 
with his kingdom and the rule over it t My 
kingdom consists in the sight of his countenance. ” 

If thou art a seeker, and knowsst the Truth, 
learn from Ayaz how to serve God. 0 thou who 
remaineet idle, concerned only by night and by 
day with thy primary deeiree, whilst eaoh night, 
to set thee an esample, AySz desoends from the 
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summit of po^er; like ^ ill-raaimered boor» tkou 
dost not move from tby place, nor esperience any 
spiritual desire, by n^ht or by day. Alas, thou 
art no true man. To whom wilt thou tell thy 
sorrow at the end ? 

So long as Paradise and Hell are in thy road, 
how can thy spirit recognise the secret I announce 
to thee t But when thou dost cast aside these 
two altogether, the dawn of this joy will arise 
from the night. The garden of Paradise is not 
for such as thee, it is reserved lor the spiritually- 
minded. Like them, renounce both Paradise and 
Hell, and pass beyond them both. When thou 
shalt have renounced them both, and become 
separated therefrom, then, even though thou be 
a woman, thou wilt become a man in very truth. 


STORY OF RABI'A OP BASRA 

A man who was beeide himself with ecstasy 
addressed God, saying, 0 my Lord, I pray 
Thee that now at l£«t Tko\x wilt open the door to 
me that I may attain to Thy Presence.’* Rabi'a, 
the woman-myatic of Ba^ra, who happened to 
he sitting near, said to him : “ Q heedless one, 
is His door in truth ever closed 1 Stretch out 
thine hand, my son, thou hast but to turn thy 
face toward this door, and to proceed on thy 
way, to attain thy desire.” 
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THE TWO WORLDS 

A devotee who spent hia life in the contempla¬ 
tion of Qod was ae^ed: What are these two 
worlds of which wo think so much t ” He replied : 
" The world ahove and this world benea& are 
like a drop of water which is and jet is not. 
At the heginsing the universe appeared as a drop 
of water, which displayed upon its surface many 
reflections, but every reflection which we see upon 
the face of the water, even though it be of iron, 
will pass away. There is nothing more enduring 
than iron, and yet thou must see that its sole 
bads is the watw. But all which has water for 
a foundation, even though it be of iron, has no 
more reality than a dream. None can conceive 
of water as a stable thing. How, then, should 
aught that is based upon water stand fast or 
abide ? ” 

THE SHAYKH AND THE DOG 

An unclean dog sat himself down beside a 
shaykh, who did not withdraw the skirt of his' 
robe from him. Someone said to o you 

who are distinguished for the purity of your life, 
why do you not protect yourself against the 
de^ement of this dog V’ " This dog,” replied 
the shaykh, is outwardly unclean, hut he does 
not appear to he so to my inner self. That un- 
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ole&nness which is manifested outwardly in regard 
to him, in me is bidden within my inmost self. 
Since my inward is like the exterior of the 
dog, wl:^ should 1 hare an aversion to him, 
seeing that he and I are alike in that 1 Since the 
emalleet thing forms an obstacle to your progress 
on the Way, what matter whether you are 
checked by a mountain or a straw 1 

IBEAHiM B. ADHiM AND POVERTY 

A certain man was constantly bewailing his 
state and complaining of his poveAy. Ibribim b. 
Adham sEud to him : *' My son, it may be that 
you paid but little for your poverty 1 '* “ You 
are talking nonsense," replied the man. " You 
should be ashamed of yourself. Does anyone 
buy poverty 1 " 

Ajfiiam responded : " For my part, I chose it 
of my own free will, nay more, I bought it at the 
pricse of this world’s sovereignty, and I would 
buy one instant of this poverty again with a 
hundred worlds, for every moment it becomes 
worth yet more to me. When I found this 
precious merchandise, 1 bade a final farewell to 
royalty- Without any doubt, I know the value 
of poverty, while you remain in ignorance of it. 
I give thanks for it, while you are ungrateful. 
Those who aspire to spiritual things are willing 
to stake both body and soul, and they spend their 
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yews consumed by their lore to God, The bird 
of trhe'i r ambi^n has attained to fellowship with 
Him : it has soared beyond temporal things and 
spiritual things alike. If you are not man enough 
for such an ambition, get you gone, for you are 
unworthy to be a partaker ci tlu BiTine graoe.’* 

THE son AM) THE PAXACE 

A certain king built for himtelf a palace adorned 
with muoh gilding, for the construction of which 
he paid one thousand dinars. When the decora* 
tioDs of this palace, like unto Paradise, were 
complete, it was embellished still further by the 
display of precious rugs. From every direction 
there came people to present their homage to the 
ifing and to bring him gifts, which they offered 
to him upon salreis. The ^g then gununoned 
his great men and ohosen companions to come to 
him, and when they were seated, he said to them : 
'‘What do you think of this palace rd mma ? 
la there anything left to desire in the way of 
beauty and perfection 1 All of them united in 
saying, " None has ever seen or will see such a 
p&ace on the face of the earth.*’ 

Thereupon a religious devotee rose up and said : 

0 thou favourite of Portnne, there is one breach 
remaining in this palace, and it constitutes a great 
defect. If the palace were not spoilt by this 
fault, it would serve as a gift for Paradise itself 
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aud th© iimsibl© world.*’ “I do not see this 
brestcV’said the k^. “ Yon are an ignorant man 
and you are seeking to stir up ttouhl©.** The 
responded: “ 0 thou who art filled with 
pride because of thy royalty, know that the gap 
of which I speak is that by which the Angel of 
Death will pa^ through. Would that thou 
oouldst close this gap, for otherwise of what us© 
is this palace, or thy crown, or this throne ? 
Altlxough this palace be delightzfal as Paradise, 
death will make it disagreeable in thine eyes. 
Nothing endures in this life of ours, and what art 
can render enduring that which is not so ? Ah, 
he not too complaisant OTer this thy palace and 
thy castle: let not the steed of Self rear thus 
proudly. If, by reason of thine exalted position 
and thy dignity, non© makes known to thee thy 
faults, woe is thra 1 ” 


THE VALLEY OF SEARCH 

In this Talley, when thine heart has been 
cleansed from all that leads to destruction, it 
will behold the pure Light of God’s Presence, 
and when that Light shines upon the heart, 
within thy soul will one desire become a thousand. 
A thousand steep valleys will appear, and the 
traveller, beside himself with love, will seek, like 
the moth, to fling himself into the flame. He will 
ask for a draught from the Eternal Cup-Searer, 
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ft drai^t of that vine vhiob, vhen he ba^ dnmk 
it, will make him forgetful of both worlds. 

Plunged in the Ocean, yet he remains dry- 
lipped ; he must seek the secret of the Beloved 
item his own soul. In Ms desire to know that 
secret, he does not fear to attack the dragons of 
the soul- If infidelity and faith present themselves 
together to him, he will receive them with ec^iial 
wSingneea, provided that they open the door to 
him, whereby he may attain h^ end. When that 
door is opened, what matter infidelity or faith 1 
For he is no longer concerned with one or the 
other. 

TEB SAINT^S DREAM 

A saint once dreamt that wMle he was walking 
in the Path of God, an angel met him, and asked 
him whither he was going, and the saint replied : 

1 am on my way to the Royal Presence.” Said 
the angel, *‘You ore so much concerned with 
worldly affairs, and you are encumbered with so 
great riches and possessions ; how can you hope 
to be admitted to the Presence of the King, with 
so many burdens to hamper you ? ” 

So the saint cast away all that he had, ezeept 
a single blanket wherewith to protect himself 
from the weather, and to serve him as a covemg. 
The next night he dreamt that he saw the angel 
agMn, and was asked the same question, and again 
he replied that be was on his way to the abode 
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of the Lord of AU. The angel said to him, “ 0 
wise man, how can you expect to reach it, while 
you hare this blanltet! It is the greateet 
hindrance to your progress,’* 

saint awoke from his dream, he put 
the blanket on the fire and burnt it. 

On the third night, he saw the angel yet again, 
and the angel spoke again to him. “ 0 thou of 
unspotted life,” he said, where art thou going 
now I ” And the saint answered os before, “ I 
go to seek the Creator of the Universe.” 

“ 0 chosen one,” said the angel then, “now 
that thou hast oast away all that thou hadst, 
rem^ here where thou art. It needs not that 
thou shouldst go in search of thy Lord, for He 
Himself will come to theo.” 


THE WISE MAN AND THE OCEAN 

One who was versed in spiritual things wont 
down to the Ocean and said to it: "0 thou 
Ocean, wherefore dost wear this robe of blue ?» 
Why art thou clothed thus with a mourning 
garment ! There is no fire to be seen, why art 
thou boiling thus 1 ” 

^en the Ocean made reply to that man of 
spiritual insight: “ I am in anguish because 
of separation from my Beloved. Since, by reason 
of my shortcomings, I am not wortl^ of Him, 

* Bloe leproscDta the eolour of meumio; in the Eeet. 
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1 h4Te olfld myself in a vesture of blue as a sign 
of my grief for Him. Grlefstrioken 1 remain, 
with lips for ever parohed with thirst, and the 
turbul^oe of my waves is due to the hurnir^ 
flame of my love. Could 1 attain to but one drop 
of water item the river which flows through His 
Paradise, then should I dwell for ever, immortal 
within courts. Without that water of life 
for which 1 crave, I shall petiah of my longii^ 
for Him, like the thousands who die in anguish, 
day and night, in their search for Him/* 

A STORY OP BATAZiD BISTAill 

It is related that one uight Shaykh Bayard 
went outside the city and found everything 
wrapped in a deep alien oe, free from the clamour 
of men. The moon woe ehedding her radiance 
upon the world, and by her light made night as 
brilliant as the day. Stars innumerable shone 
like jewels in the l:^avezis above, each pursuing 
its appointed task. For a long time the Shaykh 
wolk^ across the open country, without finding 
the least movement therein, and without seeing 
a smgle soul. He felt profoundly moved by the 
fact and said: “ 0 Lord, my heart is stirred 
within me by this Thy Court displayed in all its 
splendour and sublimity, yet none are found here 
to give Thee the adorii^ worship which is Thy 
due. Why should this be, 0 Lord 1 *’ 
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Then sp&ke to the Hiddes Voice of God : 
“0 tiiou whoart bewildered in the Way, tnowthat 
the King doee not grant admiseion to eyeiy 
paseeT'by. So exalted is the Majesty of this court 
that not every beggar can he admitted thereto. 
When the Splendour of My Glory sheds abroad 
its radiance from this Hy sanctuaiy, the heedless 
and those who are wrapped in the sleep of indol¬ 
ence aie repelled thereby. Those who are worthy 
of admittance to this court wait for long years, 
until one in a thousand of them wins entrance 
thereto. 


THE VALLEY OF LOVE 

He who arrives in the Valley of Love is plunged 
into dre, for he who is in this Valley has become 
all fire: he who is not die cannot dwell happily 
there. The true lover is he who resembles ^: 
his countenance will be radiant, and he will bear 
himself erect as £ame. Not for a moment will 
he be concerned for cOQae(^uences; gladly will 
he osat away a hundred worlds into the fiamee, 
for he knows neither infidelity nor faith, neither 
doubt nor certainty. Good and evil are all 
one to him as he goes on the Way, for Love has 
transcended both. But to him who is heedless, 
this discourse will be meaningless. He who 
is pure st^es all that he baa for the s^e of 
attainii^ to union with the Beloved ; for others 
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is the promise of to-morrow, but he requiroe 
fulfilment now. ^ 

UntU his self has been wholly consiuned away, 
^ cannot be free from the grief which cTerwhelms 
him, So long as the substance of thine own 
existence remains unconsumed, how can the heart 
rejoice in happiness 1 The low strives un¬ 
ceasingly, being consumed and melted in the fire, 
imtil suddenly he arrives again at his own abode. 
A fish, when it is cast out of the sea on to the dry 
land, struggles until it falls back into the water. 

Love in that Valley is flame, and reason is 
naught but smoke, When Love is kindled into 
flame, reason takes to flight. Reason cannot 
continue to east alongside of Lovers madness, 
fOT Love has nothing to do with human reason! 
If thou dost attain to an unhindered view of the 
Invisible, there alone wilt thou perceive whence 
18 the origin of Love. The existence of every 
sin^e blade of grass is derived from the existence 
of Love: all things are overwhelmed by the 
mtoxication of Love. If thou hadst the virion 
whereby to penetrate to the Invisible, aU the 
atoms of this visible world would become unveiled 
to th^ understanding. But if thou seeet only 
with the eye of Reason, thou wilt never wholly 
comprehend Loye. Only that man who has been 
tried by expenence, and who is truly free, is 
worthy of Love, Thou who hut passed through 
no such trial art no lover, thou art spirituSy 
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dead, and how canst thon b© worthy of Love ? 

He who would tread this Path must have a 
hundred thousand living hearts, so that with every 
breath he may cast away a hundred ol them. 

AI>AM AND PAEADISH 
A disciple asked of his master: “ Why was 
Adam driven out of Paradise ? ” His master 
replied: Adam was the most noble of all God's 
creatures, and when he entered Paradise, he heard 
the voice of God speaking unto him and saying : 
“ 0 thou who art hound by a hundred tics to 
this earthly Paradise, know that whosoever in 
the two worlds concerns himself with aught but 
Myself, I detach him from all material things, 
BO that he may attach himself to Me, his Friend, 
alone. What is one soui in comparison with 
thousands of souls ? But of what use is any soul 
apart from the Beloved t He who has lived for 
aught else but the Beloved, were he Adam him.’ 
self, must be rejected. Ihose who dwell in 
Paradise know that the first thing they must 
give is their heart, but if they are not wcothy to 
know the Divine secrets and to remain in Paradise, 
they will recoil before the sacrifice of their hearts.*’ 

TEE FAITH OF TKE LOVER 
The lover thinks naught of his own life, for he 
who is a lover, whether he be an ascetic or a 
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libertine, is prepared to sacriflce He life for the 
sake of Loto- If your spirit is at enmity with 
year soul, sacrifice your soul, and you will be 
able to go on your way unhindered. If your soul 
is a distfactioii to you on the road, oast it aside, 
then look straight before yon and give yourself 
to contemplation. If yon are bidden to renounce 
your faith or to pve up your life, cast away both : 
abandon your faith, and saoriftce your life. If 
one who ia ignorant of spiritual things should 
gay to you that it is untrue that Love should be 
prrferred to infidelity or faith, say to him : “ What 
has Love to do with infidelity or faith t Do lovers 
concern themselves with ^eir souls 1 A lover 
sets fire to the whole harvest: he puts the loufe 
to his own throat, and pierces his own body. 
Torment and affliction we what pertain to Love : 
Love expects difficult things. He who has his 
foot set firmly in the abode of Love renounces 
at once both infidelity and faith.’* 

STORY OP A PRIEND OP GOD 

One of the friends of God wept as he was about 
to die. They asked him the reason. “ I weep,” 
he said, “ like the cloud in Spring, because the 
moment of dissolution has come and I am ELfflicted 
ihffleby. It is fitting that I should make lamenta* 
tion, eince my heart is already with God, how 
should death come to me now I ” 
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Ooe oi his friends said to him then; Sinco 
your he&rt is with Grod» if you die, yours will be 
e good death.” The Shii replied : ” Can Death 
take pOBseesion of him whose heart is united with 
God ? Ky heart is joined to Him, so it seems 
impossible to me that I should die.” 

If once you know the joy of this secret union 
with God, you cannot be contained by this world. 
He whose heart rejoices in the knowledge that he 
is really one with Qod loses his own individuality 
and becomes free. Bo eternally satisfied wi& 
thy Beloved, and so shalt thou dwell in Him ^ 
the rose within its calyz. 

THE VALLEY OF GNOSIS 

The Valley of Gnosis has neither beginning nor 
end. No other road is like the road which is 
trodden therein, nor any road there like any other 
road there, but the traveller in the body is other 
than the traveller in the spirit. Soul and body 
are for ever in a state of deficiency or perfection 
according to their strength and weakness. There¬ 
fore, of necessity, the road is revealed to each 
one according to his capacity for that revelation. 
On this road, trodden by Abraham, the Friend 
of God, how could the feeble spider be a com¬ 
panion to the elephant 1 The progress of each 
wUL be in accordance with his spiritual state. 
Thoi^h the gnat were to fiy with all its m^ht, 
4 
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(xmid it erer e<iual the perfection of the wind ? 
Since, then, there are different ways ol Tnalring 
the joumey> no two birds will fly alike. Each 
Ends a way of his own, on this road of mystio 
knowledge, one hy means of the Mihrab,^ and 
another through the idol When the Sun of 
Gnosis shines forth from the heawen above, on 
to this most blessed rood, each one is enlightened 
accordii^ to his capacity, and fir>ds his own place, 
zn the knowledge of the Truth. 

When that Sun shines upon him, the dust-bin 
of this world is changed for him into a rose- 
garden: the kernel is seen beneath the rind. 
No longer does the lover see any particle of him^ 
self, he sees only the Beloved: wheresoever ho 
locks, he sees always His Face: in every atom he 
beholds His dwellh^-place. A hundred thousand 
mysteries are revealed to him from imder the veil, 
as clearly as the stzn, yet thousands of men are 
lost eternally, for one who perfectly apprehends 
these mysteries. He must be perfect, who would 
succeed in this quest, who would plunge into 
th>g fathomless sea. If the joy of its secrete be 
revealed to him, every moment wlU renew his 
longing for it. Ho thirsts to have a perfect 
apprehension of this place, be would sacriflee 
his life a hundred thousand times for the sake of 
this abode. 

i Tb« nicliB ia a mo«qa9 tbe dinotioD of Moooo, 

towards vhioh tbe Huelka wenhi^per turne in prayer. 


FROM “MANTIQ AL-TATR 


51 


Even if thou slionldfft attain to the Throne of 
Glory, coase not each moment to say: Is there 
more than this 1 ^ Plimge thyself into the Sea 

of Gnosis, or if then canst not, sprinkle the dust of 
the road upon thy head. 0 thou who remalnest 
asleep—and it is no matter for oongratulation^ 
why dost thou not put on mourning I If thou 
bast not attained to the joy of union with the 
Friend, at least arise, and put on signs of mourning 
for thy separation from Him. If thou bast not 
looked upon the Beauty of the Beloved, rouse 
thee, ait not still, hut seek out those mysteries 
destined for thee, and if as yet thou lowest 
them not, seek them out in shame. How long 
wilt remain like an ass without a bridle % 


THE STORY OF THE PHCENIX 

The Pheenix is a wonderful bird, which is found 
in Hindustan. It has no mate, hut dwells alone 
in solitude. Its beak is wonderfully hard and 
long, h ke a flute, containix^ holes to the number 
of nearly a hundred. Each of these holes gives 
forth a diflerent tone, and each tone rove^ a 
different mystery. The art of music was taught 
to this bird by a philosopher who became its 
friend, and when the Pheeniz utters these sounds, 
bird and fish are agitated thereby : all the wild 
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bMsts are reduced to silence, and hy tKat entraiic> 
ing music are bereft of their senses. 

The Fhcenix Eves about a thousand years ; it 
knows q^nite clearly the time of its death, and when 
this knowledge is tearing at its heart, it gathers 
iael, a hundred trees or more, and heaps thorn 
np in one place. It hastens to place itself in the 
midst of this pyre, and utters a hundred laments 
over Iteelf. Then through each of those holes 
in its beak, out of the depths of its spotless aonl, 
it gives forth plaintive cries of woe, and as it 
utters its dying lament, it trembhs like a le^. 
At the sound ^ its music, all the birds of the 
air gather together, and the wild beasts come, 
attracted by the sound, and all assemble to be 
present at the death of the Phceniz, knowing 
that they must die like it. When the moment 
hae come to draw its last breath, the Pixceniz 
spreads out its tall and its feathers, and thereby 
Ere is kindled, and the flames spread swiftly to 
the heapod-up wood, and it blazes up with vigour. 
Soon both pyre and bird become a glowing red- 
hot maes. When the glowing charcoal is reduced 
to ashes, and but one spark remains, then, from 
the ashes, a new Phmniz arises into life. 

STORY OP TEE MOTHS AND THE CANULB 

One night, the moths gathered together, tor¬ 
mented by the desire to unite themselves with the 
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candle. AU ol tliem said : ‘‘ We must dnd one 
who can give us some news of that for which we 
seek 80 earnestly 

One ol the moths went to a castle aiax off, and 
saw within the light ol a candle. He came back 
and told the others what he had seen, a nd began 
to describe the candle as intelligently os he was 
able to do. Bat the wise moth, who was obiel 
of their assembly, obserred: “Ee has no real 
information to gire us of the candle.’' 

Another moth Tisited the candle; he passed 
close to the light and drew near to it. With his 
wii^, he touched the dames of that which he 
deeded: the heat of the candle drove him back, 
and he was vanc^tusbed. He also returned, and 
rove^d something of the mystery, in explainiog 
a little of what onion with the candle meant, bat 
the wise moth said to him • “ Xhine ozplauation 
isof no more real worth than that of thy comrade.” 

A third moth rose up, intoxicated with love, to 
hurl himself violently into the flame of the candle. 
He threw himself forward and stretched cut his 
antenme towards the flame. As he entered 
completely into its embrace, hia members became 
red like the flame itself. When the wise moth 
saw from afar that the candle had identifled the 
moth with itself, and had given to It its own light, 
he said : This moth has accomplished his desire ; 
but he alone comprehends that to which he has 
attained, None other knows it, and that is all.” 
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In tmth, it is iie vho lost all knowledge and all 
trace of his own existence who has at the same 
time found knowledge of the Beloved. So long 
as you will not ignore your own body and soul, 
how will you ever know the Object of your love ? 
He who has given yon some indication thereof, 
by that means pltingee your soxil deep in torment, 
but since not even the breath of life is admitted 
here, none can attain to this and live. 

THE LOVERS OF GOB 

One day, while Bhu al-NGn al-Miarl' was 
travelling in the desert, he came across the dead 
bodice of some derviehee, and he exclaimed, “ 0 
Lord, why have these who were so happy been 
thus ovMthrown ? ” And a heavenly Voice 
answered him, saying, “ I knew of all this. X 
have bought them and paid the price of thedr 
blood." Bhu al-Nun said, “ 0 Lord, why didst 
Thou make them to die thus wretchedly t ” And 
the Lord answered him, “ So that their bloodwit 
might r ema in in My treasury. I slew them for 
own consolation. When the earthly body 
of ono of these My lovers is deabroyed, then I 
reveal unto him the Sun of My Countenance, and 
I envelop him with My Beauty as with a garment, 
and 1 make radiant his countenance, because of 
his sacrifice. 1 him to rest in contempla- 
* One of fche Mil/ mystics nd ueotiee. 
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tioQ, on the duat of the Way, and caxise him to 
he aa a shadow on My road. 

Then I make the Light of My Countenance to 
shine npon him, and when that Sun appears, how 
can the shadow remain ? It vaziishee aJtc^ether 
in the Sun. Whoso loeee himself, finds hSnself- 
Theref ore lose thyself and say naught of thy loss : 
surrender thy soul, and seek nan^t from others. 
I know of no greater happiness for a man than this, 
that be lose himself.'’ 

THE VALLEY OF POVERTY AND 
ANNIHILATION 

The last valley to be traversed is the Valley of 
Poverty and Annihilation, but how can it be 
describe in words ? The essence of this Valley 
is forgetfulness, dumbness, deafness, and stiipe< 
faction. Here a hundred thousand shadows 
which formerly suiroimded you are seen to dis* 
appear in a single ray of the Sun. When the 
Ocean of Infinity b^ins to stir its waves, how can 
the reflections upon its surface remain where 
they are ? The world present and the world to 
come are hut as pictures reflected on its waters, 
and he who declaree that neither of these exist 
has gained much thereby. He whose heart is lost 
in that Ocean is lost therein for ever, and ia 
eternally at rest. The heart, in this sea, is filled 
with tranquillity, for it finds there naught but 
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oblivion. If it is ever granted to a man to idtum 
from this oblivion, the whole creation will become 
clear to and many mysteriee will be revealed 
to him. Even those who were experienced 
travellers in the mystic Way, and men worthy to 
be called brave men, when they entered into the 
sphere of sneering, were lost at the first step 
therein, andwhat was the use cf ventnring farther, 
since none was able to take a second step forward ? 
Seeing that all went astray at the first step, yon 
might think they were but senseless clods, though 
in truth they were men. 

Aloes and common fire-wood, when they are 
put on the fire, are both of them ecLuaUy reduced 
to ashes. These, though in two forms, are in 
effect the same substance, though their qualities 
are very different. U an imclean thing fall into 
a sea of rose-water, it will remain vile as it was, 
bat if a pure thing fall into that Ocean, it will no 
longer manifeet its own individual existence. Its 
movements will be merged in the movements of 
the Ocean ; ceasing to exist in itself, its beauty 
will remain. It cease to exist and yet be 
existent. Howcanthisbe? Thisbamystery which 
is beyond the power of the mind to apprehend. 

THE CUP OP SELP-ANNIHILATION 

Whoever leaves this world behind passes 
away from mortality, and when he has passed 
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awAy from mortality, Ke attains to immortality. 
If thou finH ftftt, tbysalf beinlderad, 0 heart, pass 
over the bridge of ^£t * the burning fixes of 
Hell. Grieve not, for the flame from the oil in 
the lamp gives forth smoke blaoh as an old crov, 
hut when the oil has been consumed by that flame, 
it has ceased to exist as oil. If thou dost desire 
to reach fthia abode of immortality, and to attain 
to this exalted station, diveet thys^ flrst of self, 
then summon unto thyself a winged steed out of 
nothingness, to bear thee aloft. Clothe thyself 
with the g^ment of nothingness and drink the 
cup of eelf'annihilation. Cover thy breast with 
nothir^aess, and draw over thy head the robe 
of non-existence. Set thy foot In the atirrup of 
oomplete renunciation and, looking straight before 
thee, ride the steed of not-heing to the place 
where nothing is. Thou wilt be lost again and 
again, yet go on thy way in tranquillity, until at 
lut ^ou shaLt reach the world where thou art 
lost altogether to Self. 

THE PALACE OF THE KINO 

0 thou who dost wander wOfully away from the 
tme Path, know that he who dseiree the palace 
of this King, which is more desirable than any 
palace here, has but to draw near unto it. It is 

* Tbe bridge across SslJ, which is thimier thfta a hftir, And 
sharper thsa the edge of e hzaifs. 
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the h&bitation of the soul, whioh abides unto 
eternity, it is the goal of our desires, the reeting’ 
place the heart, the seat oi Truth itself. The 
Presence of Ood Most High is as a mighty Ocean, 
and the Gardens of Paradise, with all their joys, 
are but as the least drop in it. He who possesses 
the Ocean possesses the drop also. All that is 
not the Ocean is mere vanity. Since thou art 
able to find the way to the Ocean itself, why dost 
hasten to seek a single drop of dew I Can he who 
shares in the secrets of the Sun dally with a 
mote in its beams I When a man has become 
one with the Whole, what concern has he with the 
part ? What need has he who has found hie soul 
of the members of his body I If thou, 0 man, 
hast found thy reality to be one with the Whole, 
then contemplate the Whole, seek out the Whole, 
become one with the Whole, and choose for thyself 
the Whole.*’ 

THE HANDSOME KINO 

There was once a king so goodly to look upon 
that he had no e<^ual in the realm of Beauty. 
The whole world was full of his fame, and every 
creature was smitten with desire for Mm Some¬ 
times he used to go forth, with lus countenance 
veiled, lest man should see his beauty and perish, 
for thousands died out of love to him. Such 
is Love, and its effect, Each one, who sought 
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to see his beauty unveiled, willingly gave up his 
life therefor: to die for the love of that heart* 
ravishing countenance was better than to live 
a hundred lives apart from him. None could 
endure to be without him for a moment, and none 
was able to remain in his company: men were 
dying continually because of their desire for him. 
Strange it was that none could either bear his 
presence, or do without him. To anyone who 
had the power to behold him for a moment, the 
iriTig displayed his face unveiled, while those who 
were unable to bear the sight of him, contented 
themselves with the joy of hearing his voice. 
Since not one was worthy of him, all died broken* 
hearted for the love of him. 

The king therefore caused a mirror to be made, 
so that he could be regarded in this mirror. The 
palace of the king was suitably adorned, and the 
mirror was set in its place. The king went to 
the top of the palace and looked into ^ mirror, 
80 that his face was reflected in the mirror, and 
by this means everyone was enabled to look upon 
that countenance oS wondrous beauty. 

So also, if thou dost cheiish the beauty of the 
Beloved, know that thine heart is the miner in 
which thou dost behold Him. Take thine heart 
in thine hand, and behold TTig Beauty there; 
make a mirror of thy soul, and contemplate His 
glory therein. He is thy Hii^ in the palace of 
Majesty, a palace made radiant by the sun of that 
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Kviiid LoYdinees. Coiit6znpIftte thy Kmg ‘within 

thine own heert: behold His Throne ‘vithin 

a mere atom. 

THE ‘FmumG OF THE SlMURGH 

Through trouble and shame the souls of theee 
birds “Were reduced to utter Annihilation, 
while their bodies became dust. 

Being thus utterly purified of all, they receiTed 
life from the light of the Divine Presence. 

Once again they became servants wi'th souls 
renewed; once again in another way were 
they overwhelmed with astonishment. 

Th^ ancient deeds and undeeds were cleansed 
away and annihilated from their bosoms. 

The Sun of Propinquity shone forth from thou : 
the souls of all of them were Ulutuinated by 
its rays. 

Through ^ reflection of the faces of these thirty 
birds (si murgh) of the world, they then 
beheld the countenance of the Simurgh ; 

When they looked, that was the f^murgh : with¬ 
out doubt that Sfmurgh was th^ thirty 
birds. 

All were bewildered with amazement, not knowing 
whether they were this or that. 

They perceived themselves to he naught else but 
the Simurgh, while the Simurgh was naught 
else tium thirty birds. 
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When they looked towards the Siniurgh, it was 
indeed the Siznnigh which was ; 

While^ when they looked tow^ds themselvee, they 
were thirty birds, and that was the Simuxgh ; 

Andlt they looked at both together, both w^e the 
Simnrgh. neither more nor law. 

This one was that, and that one ; the like 
of this hath no one heard in the world. 

AH of them were plunged in amazement, and con- 
tinned thinking without thought. 

Since they understood naught of any matter, 
without speech they made in^oiry of that 
Presence, 

They besought the disclosure of this deep mystery, 
and demanded the solution of we-neea ''and 
" thou-ness." 


THE DISCOURSE OP THE SlMURGH 

The Simnrgh seud to the thirty birds who had 
attained to the goal of their Quest: This Sun 
of Ky Majesty is a mirror, and each one who 
comes to look at bhngplf therein sees there his 
own soul and body, his whole self. Since yon 
came here as thirty birds, you find thirty birds 
in the mirror. If yon had been forty or fifty birds, 
the veil would still have been drawn aside. Though 
you are greatly changed, you see yourselves aa 
you were. How can iht eye of a creature attain 
unto Me ? How can the eye of the ant perceive 
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Ebi&dee ? Have you ever eoen an ant 
lifting an anvil, or a gnat eaizlng an elephant 
with it9 teeth t 

AU that you have known or seen was not that 
Reality, and what you have said and heard was 
not that either. All these valleys which you 
have traversed, all these brave deeds which 
each one of you has done, all came about through 
My agency, and thereby you were enabled to 
see the oasis of Hy Essence and My Attributee. 
It is well that you, who are only thirty birds, 
should remain bewildered, without heart or 
patience or soul. But as for Me, I am of more 
account than thirty birds. I am the very Essence 
of the Real Simurgh. Annihilate yourselves in 
Me and enter into the glory of eternal blise. So 
sball you Bnd yourselves again in Me.* 

PROM MORTALITY TO IMMORTALITY 

When a hundred thousand ages beyond all 
time, before or after, had passed, then these 
mortal birds delivered themselves over joyfully 
to total annihilation, and when all these birds, 
who were beyond themselves, had returned unto 
tberoselvee, they attained, after azmihilation, 
to immortsdity. Even as these things cannot 
be seen by mortal eyee, so also their description 
is beyond all explo^tion and all definition by 
roortd tongue, 
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Wliilst tliou art in eziatence or noa-eastencdi 
how oanst thon set foot in this place ? but when 
thou art no more hindered hy ezistenoe on non* 
ezistenoe, then ae in a dream, 0 ignorant one, 
thou seest what took place at the beginning and 
at the end, and when thouknowost the end, behold 
the gain erf it! A germ of life is nourished in the 
midst of a hundred hono'tfs and cares in order that 
it ma^ become an intell^ent and active being. 
That being learns the secrets that concern himself, 
he is given the knowledge of his own ezistence. 
Then Death comes to eff^e all, and caste down all 
this grandeur into humiliation. Man has turned 
again into the dust of the way, and has been 
annihilated again and again. But in the midst 
of tb»g annihilation he has learnt a hundred 
dlfierent Hnds of mysteries, of which he knew 
not hitherto. Then he has been given complete 
unmortality, and he has received glory instead 
of h nmili afcion. 

Dost thou know what thou dost possess as thy 
heritage ? ISnter then at last within thyself and 
meditate. So long as thy soul is not the bond* 
slave of the £tei^ King, bow wilt thou dnd 
acceptance here with Rim i So long as thou 
wilt not humiliate thyself in annihilation, thou 
wilt never know the state of immortality. First 
thou must be cast down in abasement in the Path 
which leads to God, then suddenly thou shalt 
be raised in honour. Cease to eziet, so that thou 
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maTst become esietent. So long as tbov art 
printing, how csost thou attain to true ezistence t 
Until thou art efaoed in humility and sell- 
annihilation thou canst neyer attain to the glory 
of immortahty. 




SBLECnONS FROM “ TABHKIRAT AL- 
AWLTYA " 

SAYINGS OP ECASAN AL-BA$ia 

Rest&axn these oarnal souls of touts, for they 
seek erer to Assert themselTes, and mortifr them, 
for if yon give way to them, they wiE bring you 
into great affliction, and e^ort them with the 
mention of God, for they are swift to become 
defiled. 

The root of religion is abstinence, and that 
which oorrupte abstinence is desire. 

He is A wise man who regards this world as 
nothing, and so regarding it, seeks the other 
world, instead of di^ga>rding the other world 
and seekiz^ this. Whoso knows God regards 
Him as a friend, and whoso knows this world 
regards Him as an enemy. 

He who is content, needing nothing, and who 
has sought solitude apart horn mankind, will 
find peace; he who has trodden his carnal deeires 
nnd^Qot will find freedom; he who has rid 
himself of envy will fi'nd friendship ; and ho who 
has patience for a little while find himself 
prepared for Eternity. 
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Meditation is a minor which reToals to you 
yoTir virtues and your vicee. 

When the inhahitante of Paradise first open 
th^ eyes there, they remain in ecstasy for seven 
hundi^ thousEbnd years, because the Lord Most 
High reveals Fimflfilf to them in all His Glory. 
When they loii upon His Glory, they are over¬ 
come with awe, and when they look upon His 
Beauty, they are overwhelmed hy the Unity. 


IBRAHIM B- ABHAM, PRUTOE OP BALKH 

That Sultan of the world and of the Paith, that 
Simurgh of the mountain of Truth, that treasure 
of the Eternal World, tho spiritual leader of his 
age, such was Xbrahim b. Adham, Prince of Balkh. 

Among his sayings were the following: 

It is the mark oi the gnostic that his thoughts 
consist chiefly in meditation and weeping, his 
speech consists chiefly oi thanksgiving and praise 
to God, and his conduct consists of obedience to 
God, together with kind deeds and courageous 
living. 

There are three veils which must be tom aside 
from the traveller's heart, eo that he may attain 
to etemsJ felicity. First, if he were given com¬ 
plete possession of this world and tlm next, he 
should not rejoice in it, for avEuice is a veil; 
second, if he were in enjoyment of the two worlds, 
and they were wrested from him, leaving him 
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in penviry, lie should not feel the least Tesation, 
for passion is a tsU ; third, though all men vere 
to praise and flatter him, he should not be beguiled, 
for Tanity is a veil, and the high-minded traTeller 
must be free from ail these. 

Ibr&luni asked someone if he desired to become 
one of the saints. The man said, do.*’ 
'‘Then,” said Ibrlhim, “be not desirous of 
any pairticle of this world or the next. Turn thy 
face aside from all that exists and fiz thy regard 
upon God. Eat what is lawful, and cease to 
occupy thyself with any save Qod alone.” 

RlBI'A AL-‘AI>AWTYYA OP BA§RA 

That one set apart in the seclusion of sanctity, 
that woman veiled with the veil of religious 
sbcerity, that one on fire with love and longing, 
that one enamoured of the desire to approach 
her Lord and be consumed in His glo^, that 
woman who lost herself in union with the Divine, 
that one accepted by men as a second spotless 
Mary—Kabi‘a al-‘Adawiyya, may God have 
mercy on her! If anyone should ash, “ Why 
have yon made mention of her in the class of 
men 1 ” I should r^y, “ God does not look 
upon the outward form ; for it ia not the outward 
form that matters, but the inner purpose of the 
heart. Wherever these people, the Sufis, are, 
they have no separate existence, but exist only 
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m the Unity of God, In the Unity, what wmaine 
of the existence of ‘ I ’ or ' thou ’ 1 So how 
OMi ‘ man ’ or * woman ’ continue to he t ” 
When a woman walks in the Way of God like a 
man, she cannot be called a woman. 

RiBI'A AND THE WILD OREATUBES 

One day R&bi'a had gone to the mountains and 
there a band of wild oreaturee gathered round her, 
deer and gazelle and mountain goats and wild 
asses, who came and looked at her and drew close 
to her. Suddenly 9asan al-Ba^rS appeared, and 
seeing R&bi'a, he approached her, and those wild 
creatures, when they saw 9asan. all fled away 
forthwitii, and Rftbi'a wae left alone, l^asazi 
was rexed at this, and looking at R&bi'a, he asked, 
“ Why did they flee in terror from me, when they 
were so friendly with you ? ” R&bi‘asaid," What 
haTe you eaten to*day 1 ” and he told her, 
**Some onions fried in fat.” Then she said, 
" You eat of their fat, how should they not flee 
from you I ” 

SAYINGS OF RABPA 

On one occasion E&bi'a fell ill, and her sickness 
was serious. Her friends came and asked her 
what was the cause of her illness, and she replied, 
“ I looked towards Paradise, and my Lord has 



FEOM ‘'TAr)HKIRA.T AL-AmiYA” 69 

ohafiteced me. At daybreak I longed for the joys 
of ParadUe, and my Friend has rebuked me. 
This iUnees is a reproaoh from Him.” 

Onoe K&bi'a saw a man who had a bandage 
honnd about bis bead. She said to him, '* Why 
is this bandage round your head 1 ” He said, 
“ My head is paining me.” Babi'a asked him 
what age he was, and when be answered that he 
was thirty years old, she asked him further, 
*' Were you in pain end trouble for the greater 
part of your life ? ” “No,” he replied. Then 
R&hi'a saidt “ For thirty years Ood has kept 
your body fit well, and yon have never 
bound upon it the bandage of gratitude, but 
because of a sii^le night of pain in yo^ head, 
you hind it with the bandage of complaint.” 

Someone said to R£bi‘a, “What is Love 1 ” 
and she answered: “Love has come from 
Etenuty and passes into Eternity, and none has 
been found in aerenty-thousand worlds who has 
been able to drink one drop of it until at last he 
is absorbed in God, and thence comes aayii^, 
* He loves His saints and they love Him.’ ” 


BlBI'A AND HER LORB 

After her death, Rabi‘a was seen in a dream by 
one of her friends, who said to her, “ Tell us of 
your state, and how you escaped from Munksr 
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and N^ir.” * K&bi‘a answered, '' Those angelic 
heinge came and aaid, * Who is bhy Lord 1 * 
and I said to them, ‘ Betnm and tell your Lord, 
“ Notwithstanding the thonaanda upon thousands 
of Thy creatures, Thou hast not forgotten a poor 
old woman. I, who had only Thee in all the world, 
have never forgotten Thee, that Thou shouldst 
ash, ‘moisThyLordr”^” 

SHAQiQ BALEHl 

That most holy man, who put his whole trust in 
God, he who poseeesed ^ the secrets of the Truth, 
that one reve^ as a Pillar of the Fmth, that great 
exemplar of religion, that unwearied explorer in 
the way of God, Ahu *AIi Shaqiq Ealkhi, may God 
have mercy on b»m | He was without any eg^ual 
among his contemporaries and was the spiritual 
leader of his age. Spending Ms life in asceticism 
and works of devotion, and depending, throughout 
his life, upon God to support ^ needs, he excelled 
in all kinds of knowledge, and wrote many hooka 
on various subjects. His knowledge of the Road 
to God he had derived from Ibr£him b. Adham, 
and he had also consorted with many others of 
the great ^fls ; he even asserted that he had been 
the humble disciple of seventeen hundred masters. 
The books he had acquired, he said, would have 
made loads for several camels. 

* The iwo inTigelB who viait Unalliaie after death, ia tha t«mb, 
tc queatioa tb» oa their faith. 
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In answer to an inquirer he eaid : He who 
walks in the Way of is distinguished hy four 
things. Firstly, hy his freedom ^ ansJety 
ior his daily sustenance. Secondly, all that he 
does is done in sincerity and with a pure heart. 
Thirdly, he is in a state of continual enmity with 
Satan. Fourthly, he is prepared for Death, 
whensoever it may come.** 

SHAQlQ AXro THE SLAVE 

It is related that once when there was a great 
famine at Balkh, so much so that men wero 
eating one snothCT, Shaqlq BalkhI saw a slave 
in the baraar who displayed great cheerfulness and 
was 1 Ali gnin g for )oy, and Shaqlq said to him in 
astonishment, “ 0 slaTe, this gaiety is misplaced; 
do you not see that the people all around you are 
stricken unto starvation ! ” The slave replied : 
“ What have I to fear ? for I belong to a master 
possessed of unusual foresight, and he has such 
a store of grain that hunger will never touch me.’ 

Shaqlq was overcome for a moment i then he 
said : “ 0 my Ood, because Us earthly master has 
ample stores of food, slave is full of joy. 
Thou Mt the Ruler and the Lord of aU things, Who 
dost give to each one of us our daily bread; why, 
then, should we be anxious 1 ” 

Forthwith Shaqiq Balkhi turned aside from 
the afiairs of this world and, repentii^ of his 
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fonoer maimdr of life, l3>e set kis face towards the 
Waj of God, and attained to a state of complete 
hope trust in Him. He used to say, “ 1 am 
in truth the disciple oi this slave ” 

PROVISIONS FOR THE WAT 

Th^ is a story told of how a c^rt^ man came 
to Sha^^lq Balkhl said to him : “lam ahont 
to start for the Pilgrimage." “ What are yotir 
provisions for the journey t ” Shaqiq asked, to 
which the mau replied, “I have four kinds of 
provision.’ ’ Shagi^ asked what they were. The 
pilgrim said r “ First, there is my daily susten¬ 
ance from God, and I know no one more sure of 
it than I am. Second, I do not feel that the share 
He gives to others in any way tftkfta from my own. 
Third, I know that the hand of God will me 
wherever 1 may go. Fourth, 1 am confident that 
whatever may befall me, my Lord knows more of 
my state and what is good fot me than I do." 

Sha^Tq said: “ You have done well, these are 
good provisions for the Way. May good fortune 
attend you I " 

SAYINGS OF SHAQIQ BALKHI 

One day, someone said to Shaqiq BalkM: 
“ 0 Shaqiq, you are blatued because it is said that 
Shaqiq Uvea ou the work of other men. Come, 
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work for zne and 1 wUl give you wj^ee for yoor 
work.” “ I woxUd be willing to serve you,” 
Sha^iq replied, ‘‘if it were not for five disad¬ 
vantages in your eemce. Your wealth is liable 
to Himiniab ; thievee may cany off your goods ; 
all that you give me you will grudge ; if you find 
any fault in me, you will probably stop my pay ; 
and if death shoifid overtake you, I should remain 
without resources. But I have a Master, in 
Whom is no defect, and Whose servioe is free 
from all imperfection. His treasures will never 
diminish and thieves cannot take possession of 
Hifl goods. Ho gives the means of subsistence to 
the whole world and does not grudge His gifts. 
If He were to discover a thousemd faults in me, 
He would not diminish my daily bread. I have 
the certain hope that He w^ never leave me with¬ 
out resources and that, in His mercy, He will blot 
out my transgressions.” 

ABC AL-FAYD DHO AL-NCN AL-MISRI 

It is related that one day Chu al*Nun’e friends 
came in to see him and noticed that he was 
weeping, and when they asked the cause, he said: 
” Last night, while 1 was engaged in worship, I 
fell asleep, and I saw in a dream God Almighty, 
and He said to me; ‘0 Abu abPayd, when I 
oreated men, I divided them into ten sections and 
1 showed the world to them ; nine sections out 
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of t}i« ten turned tovAids it and one aeotion 
remained muuoTed. I divided thoee who re¬ 
mained into ten more aeotione, and showed them 
Paradise \ nine of the aeotions turned in ite 
direction, and one section alone remained. 
Again I divided those who had remained unmoved 
into ten sections, and displayed Hell before 
their eyes; all were terrided and filled with fear 
of Hell, save one section, which alone remained, 
of those who bad not been beguiled by this world, 
who did not feel attracted by Paradise, and who 
had no fear of Hell. 

" ‘ I said to them, " What do ye desire I " They 
said, '‘Thou, 0 I^crd, Icnowest what we desire.” 
For they desired their Lord and Him alone.* ” 

DHQ AL-NtN AND THE KINO'S SON 

It is said that DhQ al'Niin related concerning 
himself; ” Once I was seated in the mosque, 
and was saying: ' How foolish is that one who, 
being weak, goes to law with one stronger than 
bimskf/ 

‘'The king’s sod happened to overhear these 
words, and. entering with bis suite, said to me, 

' What do yon mean by that ? ’ I said to him, 

‘ Man is weak and the l^rd Most High is strong : 
it is an aot of infidelity even to wish to plead at 
His court.’ The prince changed colour on 
hearing these words, and asked me: ‘ Which, 
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then, is the road that leads to Qod I * I said to 
him, ‘There is a little road, and a great road. 
If you chooee the little road, you must renounoe 
entirely sin and all fleshly dMirea; if yon choose 
the great road, you must cast out of your heart all 
that is not Himself/ 

“ ‘ So he it,’ cried the prince, * I choose the great 
road.* Then forthwith, he donned the woollen 
rohe of the Sufis, and casting out of his heart the 
loT6 of this present world, he beoatne a dervish.” 

SAYINGS OF DHtJ AI^-NON 

Ynsuf b- 9usayn asked Dhu al-Nun, “ With 
whom shall I se^ to hare companionship t ” 
“ With that One,” he answered, “ Who will bring 
into your intercourse neither ‘thou ’ nor ‘I,' ” 
Then Yusuf b. Husayn said, ” Give me a word of 
counsel.” “ Be the friend of God Most High,” 
said Dhu al-Nun, “and the enemy of your own 
passions, for they are hostile to Him ; and con* 
eider no one beneath you, even though he be an 
idolater, for it may be that gnosis will be taken 
from yon and given to him. When God grants 
you any favour, accept it with all gratitude.” 

Dhu al-Nun said : “ The gnostic becomes more 
humble every hour, for every hour he is drawing 
nearer to his Lord.” 

“ In one of my journeys,” he said, “I saw a 
woman and I ask^ her concerning the end of 
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Lore, and slie said, 0 Fool, Lore hath no ecxd.’* 
I said to her, *'Why?’' and she answered, 
" Because the Beloved hath no end/’ 

Knowledge is of three sorts. First, the know¬ 
ledge oi the Unity of Qod, and this is common to 
all believers ; second, knowledge gained by proof 
and demonstration, and this belongs to the wise 
and the eloquent and the learned; and thirdi 
the knowledge of the attributes of the Unity, 
and beloiw to the Saints, those who con¬ 
template the Face of God within their hearts, 
BO that God reveals Himself to them in a way in 
whioh He is not revealed to any others in the 
world. 

SAYINGS OF HARITH AL-MUHASIBl 

To practise patienoe means to know how to 
serve as a target for the arrows of adversity. 

True resignation means to hold out the nook 
to the sovereign decrees of God, and to remain 
unmoved both outwardly and inwardly when 
znisfortunee come. 

He who puriHes his inward self by oontempla- 
tion and sincerity will find that God will adorn his 
outward conduct with all godly and righteous acts. 

Whoever enjoye the company of the dervishes, 
those humble-minded and God*seeking man, will 
find therein all the delights esperieuced by the 
inhabitants of Paradise. 
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Lore is ths mcUn&tion towards an object, to 
tile ezduBion of all else, then the prefuenoe of 
that to oneself, in body, aoul, and possessions, 
and complete agreement with it both outwardly 
and inwardly, and the knowledge that all short* 
coming lies in oneself. 

The gnostics ajo those who cross the ditch of 
satisfaction and plunge into the sea of purity and 
bring out the pearb of fuMlment, so that they 
may of a surety attain to the secret and inmost 
Being of God. 


A PRAYER OP YA?YA mj'ADZ RAZl 

My God, of Thy mercy iorgiTe my sins. 0 my 
Lord, though my sinful deeoi make me fear Thy 
justice,yet thegreatness of Thy compassion makes 
mo hope in Thee. 0 Lord, 1 have not merited 
Paradise by my deeds, and I cannot endure the 
pains oi Hell, so I entrust myself simply to Thy 
grace. If, on the Day of Resurrection, I am 
asked, " What hast thou brought unto Me 1" 
I shall reply: ** What can one straight from prison, 
with u^empt hair, and tattered garment, 
burdened with worldly cares and full of 
shame, bring unto Theo ? Wash me from my 
sins, gire unto me the robe of the redeemed, 
and in Thy mercy cast me not away from Thy 
Freeenoe.*’ 
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ABO YAZlD BISTAMI ON THE tJNITIVE 
LITE 

1 went from God to God, imtil they cried from 
me in me, eaying, 0 thou 11 ” for I h&Te reeohed 
amuhiletion in God. 

For thirty ye^rs God Most High wm my 
mirror, now I am my own mirror, and that whioh 
1 waa I am no more, for I ” and God ” repre* 
Santa polytheism, a denial of Hla Unity. Since 
I am no more, Moat High ia Hla own minor. 
Bebold, now I say that God is the mirror of myself, 
for with my ton^e He speaks sad I have passed 
away. 

5AKIM TIRMIDHl AND HIS MOTHER 

It happened that Tinnidhi, when a boy, had 
made his plans to go with two felloW'Students and 
trarslto other places in order to secure instruction. 
When his mother heard of this plan, she was Tsry 
sad and said to him: What, my son, you wish 
to go away, though 1 am in poor health and hare 
no one but you to support me \ How can you 
go away and leave me alone and infirm ? *’ Those 
^rds went to his heart and he abandoned the 
idea of his journey, and his two friends went o2 
without him, in seuoh of knowledge. 

One day, when he was seated in the cemetery, 
and was lamenting. Hers am 1 neglected, 
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remftining ignoTftnt, while my oompaoions will 
return with ^ the knowledge they hawe acquired ’ 
suddenly an old man appeared before h m and 
said. 0 my eon, why dost thou lament thus 1 ’’ 
When TirmidhI had eet forth hia cue, the old 
man said to him, If you so desire it, 1 will teach 
you each day and you will speedily outstrip thoee 
who have gone away/' Tiimidhi said joyfully, 
"I do deeire it," and each day from that time 
the old man gave him lessons and conUnued to 
teaoh him thus for three years. 

At the end of these three years, "said Tirmldhi, 
" I realised that he was the Prophet Khidr, upon 
him be peace/ and it was thaniu to my Mother 
that I hkd obtained so greet a boon/' 

JUNAYD OF BAGHDAD 
It is related that a Sayyid named Nft«iri, going 
from GiUn on pilgrimage to the Ka'ba, when he 
arrived in Baghdad»went at once to visit Junayd. 
The latter greeted him on his arrival and said to 
him, " 0 Sayyid, whence art thou 7 " He replied, 
" From Gilln/' Junayd then asked him to 
what family he belong^. He said that he was 
one of the descendants of 'All, the Commander of 
the Faithful, and aon-indaw of the Prophet. 
Then Junayd said to him, " Thine ancestor 'Ali 

* A pr^bat sad a saiat, who pnsided ever the wall of 
ImznortaLfcr, aad who WM ratardad V ^ as tha 
of *11 apihiuaJ direOMn. 
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struck with two swords, witk one he smote the 
infidels, with the other he emote his own pessions. 
Of whi^ of these two swords dost thou intend to 
make use t ** 

When the Sayyid heard these words, he wept 
bitterly, and at Junayd's feet, aaying, “ 0 
8hsykh, I have come on pilgrimage to this place, 
but do thou show me the Way to God/* “ It ie 
thine own heart," said Junayd, “ which is In truth 
the dweiiing'plaoe of God Most High. So far 
as in thee liu, give no adiiuBsion into this abode 
of His, to any other save Him/* 

ABO HUSAYN NORl 

AbQ Busayn was called Nfirl, because when he 
was speaking with God in the midst of the darkness 
of the light, a light (nUr) issued forth from his 
mouth, so that the whole bouse was illuminated 
thereby. Others said that he was called Ndri, 
because by the light of intuition he was enabled 
to interpret the mysteriee of the luTisible. It 
was also related of him that he had a cell in the 
desert, and there erery night, while he was 
engag^ in worship, people watching that spot 
used to see a light whi^ shone forth from his cell 
and streamed up to the heayens. 

nGbi ane the two slaves 

It is related that once the elaTe*iaarket at 
Baghdad caught fire and many people lost their 
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lives in tlie flames. In a certain shop there were 
two Greek slave*boyB cd great beauty, and they 
were sunonnded by the flamee and could not 
eeoape. Their master proclaimed that he would 
give a thousand pieces of gold to anyone who 
would bring them out to safety, but no one had 
the courage to rescue them. Suddenly NQri 
arrived on the spot, saw the two alavo-boys, 
who were crying out in their dlstrcaa. Saying, 
” In the Name of God, the Compassionate, the 
Herolful/’ he entered the burning building and 
brought the two boys out in safety. 

The owner of tho slaves brought the thousand 

{ pieces of gold, and offered them to NdrT, but the 
stter s»d : ** Take them away and give thanks 
to Ood, for He would not have grant^ me suoh 
a degree of His favour as I onjoy, if I had taken 
gifts suoh as these, in exchange for the next 
world,*’ 


KOrI and junayd 

One day, when N(li! had fallen ill. Junayd came 
to inquire for him and brought him some roses and 
fruit. Shortly afterwards, Junayd himsolf foil 
ill, and XQrl came to inquire after him, in the 
company of his disciples, to whom he aMd: 

Let each one of you take upon himself a part 
of Junayd’s sickness, so that he may be restored 
to health.” “ We will do so willingly,” they said, 
8 
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aiid immediately Junayd rose up, fit and well. 
ThenNurisaidtohimj '‘That was what you shtrald 
have dcote when you came to iiu^aire after me, 
inetead of bringing suoh things as fiowers and 
fruit.” 


ABt) TTXHMAN 5lRl ANB THE ASS 

It is related that one day Hiri waa going to 
school, accompanied by four slaves, of whom one 
was an Abyssmian, one a Crreek, one a K as h ndrl, 
and one a Turk. Hiri was carrying a golden pen- 
case in hie hand, be had a fine muslin turban on 
hia head, and was wearing a robe of silk. He 
came to the old caravanseru, and on looking in, 
saw an ass with a wounded shoulder ; a carrion 
crow was pecking at the wound, and the ass had 
not the strong to drive it away. Abu 'UthmAn 
was filled with pity, and said to one of his slaves, 
" Why are you with me 1 ” The slave rep^, 
“ So that I may help you to carry out any idea 
that may pass through your mind,” 

Hir! at once took off silken robe and covered 
the* ass with it, and bound it upon him with bis 
muslin turban. Immediately that ass seemed to 
pray to God for him in its own language. As a 
fact, it was from this day that the degree of 
spiritual power accorded to the dect of God was 
manifested in Ahu *Utbman. 
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KHAYR NAS8AJ (THE WEAVER) 

When Ehayr Kess&j VM njaJdng the pilgrinu^ 
to Mecca, hie joume; took him by way of Kufa, 
and when he arrived at the gate of tl^t city, he 
waa wearing a patched and tattered garment, and 
ae he waa of a swarthy coontenance and looked 
like a slave, the people made a mock of him. A 
certain man who saw him said to himself, " I will 
make him work for me for a while.’^ So he went 
up to him and said: “ Are you not a slave t ’* The 
other replied, “ In truth I am a slave." The man 
said, "Have you not run away from your master ? ” 
He answered, " 1 have done so." Then the man 
said to him, “ I shall take charge of you in order 
to hand you over to your master," to which he 
replied, “ I myself am seeking ♦■hia ■ for a long 
time 1 have been desirous of finding someone who 
would restore me to my master." 

Thereupon the man carried him off to his house 
and gave him the name of Khayr. Khayr went 
willingly and served the man, who taught him 
the art of weaving. For several years Khayr 
served his master, until the time came when that 
man was ashamed, when he observed Khayr’s 
sincerity in all he did, and his courtesy and 
intelligence, and witnessed his unfAiliTig piety. 
So his master said to him, " 1 did wrong ; you 
were not my slave. Go now whithersoever it 
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please* you.” Then KhAyr departed to Bleooft, 
and oftonrards attained to auoh a degree in the 
spiritual life that Junayd used to say: ' ‘ Khayr 
is the beet among ua." 

It is related that part of his time Kbsyr spent 
in weaving, and part of it sitting on the bank of 
the rivet Tigris, and the fishes used to leap around 
him and aoC aa his messengers. One day he bad 
been weaving some fine material for an old woman, 
and she said to him, “ If I bring the© the money 
for it, and I do not find thee here, to whom shaU 
I give it 1 " He said, “ Throw it into the Tigris.’* 
W^n she oame, be ws© not there, so she threw 
the money into the river, and when Khayr 
returned to the hank of the river, the fish oamo up 
out of the water and laid the money before him. 




SELECTIONS EKOM THE “ PANDNAMA'* 
THE STRUGGLE WITH THE LOWER SOUL 


Tee truly wise man is he vho is grateful for the 
gifte of (^3d, and vho knows at the same time how 
to rule hia own soul. Whoerer knows how to 
oontrol hia paflaions will be among those who have 
secured fre^om in ibis world, .^though Poverty 
is hard to endure, yet there ia nothing better 
worth haviiLg, The man who tedocee his re* 
bellious soul to obedience will earn a good name 
for himself among the wise. Take heed and 
discipline your lower soul, Zest It bring you into 
dire miafortune. He who seeks for salvation in 
truth must turn his faoe away from all created 
things. Enow that all mankind are sunk in 
sleep : he alone is truly awake who haa departed 
from thia world. 

OF HCiOLITY AND THE SOCIETY OF THE 
DERVISHE8 

If you are possessed of discernment joined with 
knowlet^, seek the company of the dervishes 
and become one of them. A^ciate with none 

ae 
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but them. Love for the derviehes is the key 
vhioh opens the door into PAradise, end those 
who hate them are worthy of anathema. The 
derrlshk garment is naught but a patched robe, 
and he is not led astray by oreaturely desires and 
passions. Until a man treads his carnal self 
underfoot, how can be find the way to the abode 
of God Most High 1 The man who walks in 
the Path of God has no longing after fine palaces 
and gardens; in his heart is naught but the 
pain of yearning lore. 

Though you raise your p^aoe as high as the 
heaTens> yet in the end you will come to be buried 
under the earth, and tbou^ your strength and 
power were like to those c2 Rustam, yet at the 
last you will die, like BahrSm, and be brought 
down to the tomb. Be not unmindful of Eternity, 
and set not your heart upon the transient goods 
of this world. Be patient in the midst cd the 
tribulations of this life, and when things go well 
with you, gire thanks to God Almighty. 

OF GODLY POVERTY 

Do you know what Poverty really is t If you 
have no knowledge of it, 1 will teach you concern¬ 
ing it. A faqir, uthough he poBseeaes no treasure 
save the patched robe which he wears, conducts 
himself ^ore men as if he had abundance. 
Though he be hungry, he boasts of satiety : for 
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Ms enemies lie lies nothing but fiiendeliip. He 
eppears to be lean, metohed, and in£itn, yet, in 
the matter of religious «^70tion, he is no whit 
behind the most robust and Tigoious. Since bis 
heart is full, though his hand be empty, he is 
able to weigh down the scales. 

Abandon yourself, then, to become one of the 
poor, so that the Almighty may take you under 
TTib care. He who is found in the company of 
those who are poor for the sake of God will be 
admitted into the palace of Eternity. 

RENUNCIATION AND SOUTODE 

If you seek to attain purity of heart, you must 
detach yourself from all things : if you are wise, 
become one of those who act like the wise join 
yourself to their company. 

Renunciation means detachment from all 
olaims, and by that you will imderstand the true 
of solitude. The hrst step in renuncia¬ 
tion is to say farewell to the sensual desires ; nay, 
more, it means breaking loose from all your 
passions, and then you will attain to the extreme 
d^ee oi solitude. If you renounce all hope of 
created things, then you will have all that is to 
be gained by complete self-stripping. When 
Qod becomee your sole support, then your soul 
will attain to perfect isolation. 

AWdon thus world for the sake of Eternity : 
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strip yourself of the garments of wealth, and 2 f 
you achieTe this degree of happiness, you will 
have found true renunciation, If, for the love 
of God, you renounce even the bliu of the next 
world, men will find in you the pattern of one who 
is dotted from all ties. Qo, strip yourself of 
all things, go apart into solitude, bring yourself 
down to the dust, and so shell you be exalted to 
the heights, Put away from yon pride, self dove, 
end ettaehment to your own opi^on; learn to 
know yourself, and do not concern yourself with 
others. He who walks around the brasler of 
burning charcoal has his garments blackened 
and soiled by the smoke, but he who approaches 
the seller of perfvunes ('Att&r)> himself acquires 
a part of the sweet fragrance given forth by those 
scents. 

OP THE KNOWLEDGE OP GOD 

Strive to acquire the mystic gnosis, so that you 
may learn to know God. He who truly knows 
God by contemplation realises that Eternal Life 
means passing away from the personal self. 
Without this knowledge, man has no real exist* 
enoe; he is not worthy to approach God, nor 
will he obtain the goal of his desires. If you 
really kuow your self and its desires, you will 
know God Most High and His gifts. 

He alone is the true gnostic who knows God, 



SELBOTONS FROM “PANDNAMA” 89 

and is without this knowledge is un£t 

to he counted among human beings, lue gnostic 
has a heaxt ^ oi sincere and constant lore: 
all his actions are pure and without stain. The 
one to whom this gift of Gnosis has been given 
finds no place in his heart save for God alone. 

To the gnostic, this world is of no concern, naj 
more, he never gives a thought Co himself. Gnosis 
means that the gnostic passes away from himeeli 
into God. How can the one who does not com¬ 
pletely pass away from self attain, to this perfec¬ 
tion ? The gno^o occupies himself neilhs with 
this world nor the nexthe is not concerned with 
any but his Lord. Because he has died altogether 
to himself, he is completely absorbed in the 
attainment of union with God. 


SELECTIONS FROM THE “ JAWHAR AL- 
DHAT" 

THE OMNIPRESENCE OF GOB 

Thou art Fire, but Thy fire is veiled, for in all to 
whioh Thou hast joined Thyself* Thou art under 
a veil. Thou art the Breath of Life in both body 
and soul. Thou art the Water of life to be found 
in every place. In ev^ form Thou dost mam- 
feet Thyself, according to Thy Will; even in the 
dust are Thy myetenes shown forth. Thou art 
the raina and dost show Thyself forth in its jewels. 
Thou, the C^tor, art seen in the oreatures* 
Spirit shining through gross matter. 

Thou art God in Absolute Unity, azxd Thou 
dwelleet here in body and soul, for Thou art the 
Divine Essence dwellum in the midst of each one 
of us. 0 Lord Most High, how alorious is the 
manifestation of Thy Light I Thou art the 
Sought and the Seeker; what remains to he said ? 
Give me, 1 pray Thee, to drink from the oup of 
Immortality. For Thou art the Cup and the 
Wine and the Cup-beaier. 

Since I am myself part of the Mystery of the 
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Unity, happy will be that moment 1711611 soul 
shall be free from body and return unto ite 
Home. 

THE UNIVERSE SEEKING ITS SOURCE 

Qod is the Light of both body and soul, and it 
is He Who hath hidden the soul vlthin the body, 
and He Who hath created both earth and hearen 
from Light. He hath made the vault of 
heaven His pavilion in the firmament beyond 
Infinity. Moon and sun are Hia worshippers, 
making supplication before Him. Human reason 
is bewilde^ before Him, for it can teach naught 
oonceming TTia Essence, but all things, didst 
thou but ^ow it, can give thee sight of the Friend. 

The heaven itself revolves in ^ence, consumed 
hy its yearning to look upon Him. Ihe sun, as 
it goes on its orbit, is seeki^ to solve the mystery; 
the moon and the stars, as they was and wane, are 
craving for union with Him. When the fiames 
of the fire rise heavenwards, it is from tbeir 
longing to meet with Him, The wind, without 
foot or pinion, mounts aloft in its search for Him. 
The water rushing by in every stream seeks to 
its reet m Him. For His sake the mountain 
is deft into range upon rai^e, so that in every 
spot it may keep its watch for Him. Even the 
sea, when thou seeet it raging so furiously, is 
seething with yearning for the Friend. 
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TEE SPIRIT OP MAN 

Since the whole universe is thus seeking for 
its God, do thou also seek out the inner meanii^ 
of Reality. How long canst be content with 
the outw^ and the external ? Thou hast the 
secret of Reality within thyself, thou dost poaseiss 
the treasure of the Divine Essence and Its attri¬ 
butes, yet is thy heart far from the Essence 
Itself. Thou art endowed with a being above 
all in the universe, and thou must be thine own 
guide towards the Reality of the Essence. If 
only for a moment, raise thou the veil from the 
spirit, and when thou hast revealed it, veil thy 
beauty again, for the atoms of the universe are 
all watching. 

In truth thou art the Centre and at the same 
time the Circumference. Thou art the attributes 
of all things in one. Thou art the Beloved and the 
Desired of souls. Thou art seeking for the Object 
of thy desire, and that which thou seekset is 
within thyself. Since thou hast no e^ual, 0 
Spirit of man, how can 1 describe thee I The 
human intellect is but an infant when it seeks 
to describe thy perfection, it is helpless when it 
tries to portray thy beauty. But Lore knows 
thine attributes, for Love itself is one with that 
which is thine Essence, 
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LOVE AS THE RULER OF THE UNIVERSE 

The whole world is & market'pUce for Love, 

For naught that is, from Love remains remote. 
The Eternal Wisdom made all thii^e in Love : 

On Love they all depend, to Love all turn. 

The earth, t^ heavens, the eim, the moon, the 
stars, 

The Centre of their orbit find in Love. 

By Love are all bewildered, stupefied, 

Intosicated by the Wine of Love. 

From each a mystio silence Love demands. 

What do all se^ so eameetly 1 ’Tis Love. 

What do they whisper to each other ? Love. 
Love is the subject of their inmost thoughts. 

In Lore no longer “ thou and “ I" exist, 

For Self had passed away in the Beloved. 

Now will I draw aside the veil from Love, 

And in the temple of mine inmost soul, 

Behold the Frigid, Incomparable Love. 

He who would know the secret of both worlds, 
Will the secret of them both, is Love. 

THE SOUL 

Thou hast a treasure within thy soul, a treasure 
hidden there by the Friend, and within this 
treasure of thine is the essence of all mysteries- 
If thou deslrest to see this treasure, why dost thou 
remain a slave to thyself 1 If thou dost deeire 
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to seek lor this treasure, thou wjJt find no rest 
here. Within treasure is contained the 

mystery cl all Being, and now this treasure is 
hidden from e^ht. When God created man, 
then at that moment the treasure of the DiTino 
Essence became maniiseted, for He shewed 
Himself in oux Conn. 

THE ASCENT OF THE SOUL 

For thee there is an ascent of the son! towards 
the DiTine L^t, therefore shall thy heart and 
sonl in the end attain to union with that Light. 
With thy whole heart and soul, seek to regain 
Reality, nay, seek for Reality within thine own 
heart, for R^ty in truth is Udden within thee : 
the heart is the dwelliiig*place of that which is 
the Essence of the unirerse, within the heart and 
soul is the very Essence of God. Like the saints, 
make a journey into thy self; like the lowers of 
God, cast one glance within. As a lower now, in 
contemplation of the Belowed, he unveiled wit^, 
and behold the Essence. Form is a well to thee 
and thy heart is a veil. When the veil vanishes, 
thou shaJt become all Light. 

Tett aside the veils of all thou seest in this 
world, and thou wilt &]d thyself apart in solitude 
with God. If thou dost draw aside the veils of 
the stars and the spheres, thou wilt see all to he 
one with the Essence of thine own pure soul. 
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If Chou wilt tear adide the veil, thou shalfe bdcome 
pure, as He is pure. Cast aside the TeiZ from 
existence and non-existence and thou shalt eeo 
forthwith the true meaning of God’s purpose. 
When thon hast cast aside the veil, thou wilt 
see the Essence, and aU things will ho ^own forth 
within the Es^nce. If thou dost draw aeide 
the veil from the Face of the Beloved, all that is 
hidden will he made manifest, and thou wilt 
become God, for then wilt thon ho the very 
Essence of the Divine. 

MAN 

Han, what thou art is hidden from thyself. 
Knowest not that morning, mid-day, and the eve 
All are within thee ? The ninth heaven art thou. 
And from the spheres into rhia roar of time 
Didst fall erewhUe. Thou ait the brush that 
painted 

The hues of all this world—the l^ht of life, 

That rayed its glory on the nothingness. 

LOVE 

Love, in truth, it Is that interprets Thy Umty, 
at which Breason remains bewildered. Love it 
is that proclaims Thy praise abroad, telling how 
that wUch LB transient is seen in the end to be 
nan^t. It is Love which sees Thy Beauty, for 
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it beholds the secret depths of Thy PerfeotioD. 
Love, in truth, draws asi& the reO, for it saw Thee 
in Thy Oneness and knew Thee as Thou art. 
Love it is which holds the key to the sonl, for 
Thou art its King in both this world and the next. 
In troth, since there is naught but Thee, there is 
none other existent, saya Thine Essence. Since 
Thou art the Essence of what is manifeeted, in 
all thii^ that are, is Thine Ilssence nmde mani¬ 
fest. Thou dost show forth In all things the 
mystery hidden therein, since Thou Thyself art 
Love in concealment. Thou dost show Thy Face 
within the veil of the soul, there dost Thou speak 
and there Thou art heard. 

Venly Thou art the Absolute Light of this 
world ioA the next, and every soul doth seek for 
union with Thee. 


WHEN SEPARATION COMES TO AN END 

I have ceased to have a separate existence, 
for I have pierced beyond the veil, and the bird 
of Unity has there become my prey. I no longer 
exist apart, for 1 ana become pure within heart 
and soul, made pure by Love. In the love of 
His glorious Majesty, I have found supreme joy. 
No longer are we separated, for my beauty has 
become resplendent in the Beauty Supreme. In 
very truth I am now one with the Prophets and the 
Saints. I have said all that can be said, for I have 
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look&d upon God. What remama to be 
what further secret ha^e I to reveal ? What 
concern have I now with this world, since I have 
Been the Face of God, unveiled 1 Wliat remains 
of temporality, since Hia uniTersality exists t 
I see naught of myself, only the form of the 
Friend, for I have passed away in Love. In this 
place is ReaUty unveiled, for Reality appears in 
passing away from the self into God, and attaining 
to immortality in Him. 


THE TRIUMPH OP THE SOUL 

Joy ! joy I I triumph ! now no more I know 
Myself as simply me, I bum with love 
Onto myself, and bury roe in love. 

The Centre is within me and its wonder 
Lies as a circle everywhere about me. 

Joy I joy I no mortal thought can fathom me. 
X am the merchant and the pearl at once. 

Lo, Time and Space lie crouching at my feet. 
Joy I joy I when I would revel in a rapture, 

1 ^unge into myself and all things know. 
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SELECTIONS FROM OTHER WORKS 
THAN THE FOREGOINO 

OAglDA IN PRAISE OF THE CREATOR 

PRAJ0S bo to thd OrMktor, Whose attribuUa, 
ineffable mi 4 glorious, brbg down the intelleot 
even of the Frophete to the dust of impotenoe. 
Though all His creation were to meditate for a 
hinditd thousand years upon the Nature and 
Majesty of Cod, yet at the last they could but 
confess that all had been in vain, saying, 0 God, 
eliwehave coins toknow is that we Imow nothing.’* 
There, where the boundless ocean stirs its waves» 
how can the dew-drop hope to he perceived ! 
There, where the ear of the heavens is rent by the 
tbunder’fl peal, how oan the fly, Imprisoned in a 
jaTj make its buzzing to be heard f Can the 
darkness endure beside the Light of the Eivine 
BsMDce t Or the full moon appear upon the 
horizon, when the sun is at the zenith ? 

GOD IN HIS WORLD 

0 Thou Who into this bazaar, hast come with 
T^d Face, 
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Hast drawn by Thine attraction all mankind to 
follow Thee. 

One ray from fair Countenance has lighteued 
all our raoe, 

The harreet of Thy sowing has home fruit on 
every tree. 

GOD THE SOLE EXISTENCE 

There is naught but Thee in the whole world. 
Everywhere in the Universe it is Thy Face that 
we see. In whatsoever direotion I turn my eyes, 
there art Thou, and without Thee there is nothing 
that is. 

0 Thou Who art the Essenoo of all that abides, 
in what that subsists art Thou not ? Thou art 
in no place, and where is the place whore Thou 
art not 1 0 Thou Whose Essence is independent 
of seeking and striving, he whose eye beholds, 
on the way. Thy Beauty, he whose intellect 
beholds the image of Thy Perfection, though all 
the glories of the world were displayed before him 
to dazzle his eyes, yet would he see clearly in the 
Light which comes of Union with Thee. 

THE TRANSIENCE OF THIS WORLD 

AH things which for our profit now we see 
Will change, and sore amiotion come to be. 
And when the time of dissolution comes, 

Om all will pass into non-entity. 
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THE SPIRIT IN PRISON 

0 Nightugald of the Spirit, thou remaine^t 
affliotdij, for then art caught in the snare of this 
vorld, and therefore thou dost continue in sorrow. 
0 Spirit, thou who art so excellent in under¬ 
standing, so wonderful in knowledge, and in thy 
desire to know, surpassing all in thine endowments. 
Sisoe thou bast come from,that inoomparable 
world, resplendent and unequalled in thy beauty, 
thou dost chafe under the tsU of the material 
self, and wilt have no rest until thou dost come 
forth from beneath the veil. 

0 Spirit, how dost thou find thyself in this 
strange world, how dost thou endure thine 
attachment to the evil self 1 0 pwl of purity, 
know that thy price is high, realise thine own 
worth : renounce all base desires, and seek once 
more the Court of Heaven. 

THE SEEKER AND THE SOUGHT 
As a bird, from the World of Mystery, 

I flew to set some earth-bound creature free, 

But since I found none worthy of that Realm, 
Thence I returned, but took none back with me. 

GAIN IN LOSS 

Loee thyself, die joyfully and sacrifice thy life, 
because thou art living now in the Life of Another. 
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Contemplate that One unoeaaiagly with the eye 
of the heart, and journey away from self, If thou 
dost not desire to be dust under the dust, then 
must thou look away from the duet. 

When the heart is distraught in seeking to 
approach unto ita God, it is because the desire 
for union has taken poesesuon oi the soul, for all 
that exists must needs lay Itself at His feet. When 
we ourselves have perceived the veil that Sdi 
lays upon us, we renounce Self altogether. Burn¬ 
ing with love towards Thee, we bring our lamen¬ 
tations and our prayers; like the caudle, we 
consume away in our desire, and renouncing all 
else, wo oSer ourselves unto Thee. 

LOVE A8 THE GXnDE TO THE BELOVED 

When Love becomes manifested In its perfec¬ 
tion, in thine eyes will remain neither seer nor 
seen, and the heart will no longer contain itself ; 
out oi love to the Friend, for ever will it remain 
in raptiu« beyond itself. None who is faint¬ 
hearted will attain to that Love, for Love requires 
the strength of the fulhgrown, and Kesson is 
but a child before it. The lover knows that in 
passing away in Love, he will find the perfeotlon 
of Love. L^n to know Love in truth, and pass 
away from self, and even as thou passeet away 
from mortality, thou shalt put on immortality. 

Love, in truth, is a guide to the Friend; there 
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18 but a hair’s breadth between thee and the 
breaat of the Belored. Lore will aorely see the 
Way, for it will find its Lord within itaeli. AH 
being is for l/ove an indication of the Way to the 
Beloved: therefore, if thou doet deeh^ sure 
guidance, seek it from none but Love. 


THE ANNIHILATION OF THE SELF IN GOD 

In the deep waters of the ooean of Annihilation 
I would seek to be, for though I aepire to the Sun, 
yet, since one is powerless to attain to Thy great 
height, I would desire to sleep at Thy feet. 
Behold, what grief I suffer without Thee I But 
now, sisoe I have become naught, I know that in 
the end 1 shall attain again to my desire. 1 ssdd 
imto Thee: “I have passed away, as I was 
asked." Thou saidst unto me: " 1 will bring thee 
unto Eternal Life, os thou hast asked, for when 
thou dost see tbyseli as naught, then will I give 
unto thee snoh an existence as thou hast asked." 

Every moment now I spend in the loving 
adoration oi Another than myself. Long ainoe 
1 died to mine own esdstenoe, and if cow I live, 
it is in the existence of Another. 1 sacrificed all 
traiK^uiliity and ease, and renounced all hope of 
fame, bo that I might attain to complete annihila¬ 
tion. I laid down my lifo and saorifioed my soul, 
and all mankind became to me as naught—Now 
1 have arisen, and 1 am freo from ail grief of soul, 
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for I Am sot freo from the world of Ezistoaoe 
and Non*Eadfitenoe, and now I dwell beyond both. 
1 have taken my flight from phenomena ezisteDce 
to non*entity. 

I am without body and soul, and surely body 
Add soul are necessary to me. Without these> 
what am II I am that which I was meant to 
be. Within myself, I have no knowledge of 
xoyeelf, for selfdees I was meant to be. Happy 
is he who has thus passed away, for passing away 
is the essence of abiding, This 1 know, that 
Annihilation is a glorious thing, but that which 1 
do not know is what 1 am yet to be. 

THE UNION OF THE SOUL WITH GOB 

Save Thee I see naught in the two worlds, for 
verily Thou alone dost exist in this world and 
in that. From everlasting Thou west and change- 
lees shalt be : unto eternity is Tby Being and 
shall be for ever. 0 Thou Who didst make 
manliest both Time and Place, Thou hast created 
both the soul of man and the universe wherein he 
dwells, and Thou dost cause the spheres to revolve 
and dost make the hearts of thousands to be filled 
with awe and amazement at Thy manifestation 
of Thyself. 

Now am I made one with Thee, and from that 
Union my heart is consumed with rapture. 
From that Union, my tongue is all bewildered. 
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By Union, I h&7e boon merged in the Unity, I 
am become altogether apart Irom all else, I am 
Thou and Tbou art 1—nay, not I, all ia altogether 
Thou. I have become annihilated, I" and 
“ Thou " no more exist. We have become one, 
and 1 have become altogether Thou. 

By union with Thee, I have become the per¬ 
fected gnostic, and now the gnostic has vanished 
away and I have become altogether the Creative 
Truth. I am Qod I 1 am Q(^ I 1 am Ood I I 
am free from pride and passion and desire. I 
reveal the Divine Mysteries and thereby I fill 
the lovers of God throughout the world with 
amazement, and a hundred thousand creatures 
lemain astonished at me. Ail forms are con¬ 
sumed in the flames, when the candle of Union 
with Him ig set alight and blazes up. 

When the paintings are bidden, then wilt thou 
see the Painter. 0 brother, I will tell thee the 
mystery oi mysteries. Know, then, that painting 
and Painter are one) When thy faith in God 
is made perfect, tbou wilt never see thyself, save 
in Him. 


PrlnUd <« CfMl 8tiM* hv 
WaUan * Viaar, Lt4.. £«mSm 
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BHAGAVADGiTA 

TrinsI&Ud with Introduction and Notes 
by EDWARD J. THOMAS, M.A.. D.LiTT. 

The ' Bho^evKidfltd' is known as one of the greatest 
creations of the religious thought oi lodia, remarkable 
for its parallels as well as its contrasts with Christian 
thought, and yet entirely Indian. The mysticism of 
the East is here presented in its most attractive form. 
This version is intended to give an accurate and 
literal version intelligible to English readers, and also 
to show the relation of the poem to the groat philo> 
sophioal systems, especially In the light of the most 
recent studies in Indian philosophy. 
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THE HARVEST 
OF LEISURE 


Translated from the Tsure^Zure Ou$a 
by RYOKICHI KURATA 

Introduction by L. ADAMS BECK 

Few writers have understood better than Kenko the 
beauty and sadness of evanescence, which the Japanese 
call' the Ah-n«as of things/ Six hundred years have 
passed since Yosbida Kaneyoshi, the courtier, left 
Kyoto to become Kenko, the hermit'monk of Arashi* 
yama, the Hills of Storm. With him he brought his 
books and his memories and a heart that shone like a 
mirror rejecting the drift of solitary nights and days. 
As the spirit moved him he wrote bis reflections on Ufe 
and nature, recollections of crowded and eventful hours, 
and papered the walla of his hut with these immortsl 
‘ Stories for Tedious Days,' which Mr. Kurnta, himself a 
Buddhist monk, here renders * The Harvest of L^ure.' 

'To read thi» traDstation of u Cutem elassis it to see the 
Eart through Eutera eyes aad to gain a new outlook on 
Orfeatal thought.Cownw. 
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CLOUD-MESSENGER 

AN INDIAN LOVE LYRIC 

Trtnsl&ted ircm the Suiscnt of Kalidasa 
by CHARLES KING, B.A. 

Kalidasa’s ‘ Qoud-Measen^' is the story of a 
cbud drifting across India from the Vindyha 
Mountains to the Himalayas, charged with the 
message of a young lover Co his beloved, from whom 
he is parted. In it the panorama of vanished 
cities, legendary lands and fairy palaces, the chang* 
ing aspect of the cloud from dawn to sunset, the 
burden of sorrow and remembrance and the thrill 
of coming rc*union are woven into a lyric of 
strange beauty. 

* Oceeiteoally oii« Oiacever* the divine fire lurking ia 
tr&velAtien buc rerely ie a treulatieii whleli iQvelvee 
exeeptlooel •cbelef»hi|>. It Is. hewever. uamUtokably >a 
• The Cleud-Sfeeeensef." The poem k» create with the 
ebuseteriatie Oriental limlUe. but the geaiue of KaLdaw 
enneentmted coDventieBtl images into a fresh energy, and 
even in tmnalat^oll he eometirae* touches the jmaginatioa 
io a way that a poet like Shelley touches it. Mr. King's 
rhythmical prose is highly effective in rendering the swift 
Boveosnt of the streaming imagery.'— Ltadtr. 
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THE SKETCH BOOK OF 
THE LADY SEI SHONAGON 

Translated from the Japanese by 
NOBUKO KOBAYASHi 

With an Introduction by L, ADAU5 BBCIC 

This diary of a Japanese lady-in-waiting ia one 
of the moat remarkable productions of Bastem 
literature. It lives because the authoress has con¬ 
cealed nothing, extenuated nothing, never dreaming 
of publication nor of a posterity in which she had 
no eonoem. 

*D«picti with extraordiaery vivldnoM tho lUe el a ledy-ie- 
weitiof to the EaproM of Japaa la the Mefsr period g( 
ebout the year roeo a.d. Sho ie an ortlet ia worde, oad 
excels ia the ucderttoadias of eeremoaiei oad traditions, 
dren end msDnen: she is anorol, hard'beorted, erorldly, 
yet pesslon&teiy devoted to the beauty oi the world, 
whether that beauty be nooalieht on snow, dew oa grose, 
temple chanting, the drees of her lovers, or tbe clear 
trlumpboat aote ei the cuckoo ihelterla| ia bloesoming 
deutria. Ia her slightly cyaieal but wholly exquisite prose 
she will live egoia in many hearts and miads.'—5p«(etor. 

*Tbe iacluiioB of ia the '*Wied0J& of the Eaet'* 
eerles was thoroughly justified, The work hoe beea 
admirably doae/^Ttflwr. 
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vith aB IfttfaOawloa. by LcotRiib i/d nat. 

THE TBACHINOSOP ZOROASTER, tad till PbiloBopby 
of tb« PAfOj Relifloa. Tranalatacf latroduetJon by Dr. 
8. A. KirxBU. L««igr«r, Uelvaralty CoUtia, LsAdea. and EOtllen 
iPmu 

THE DIWAN OP ZEB-UN-NIBSA. The Pim Fifty Ghtcal*. 

KU)d»fad(rvm tha FarilaK by Umah Lai and jMdte ObaCAH Wcar> 
•aieoL V^lta ae Intraduatiaa and Naaai. sA oat. 

THE SPLENDOUR OP OOD. Beino Extneii froeithe Saerod 

Wnttnes 9f tba HaAala. W|ib letradasHM by Sate Habhoas. and Jm* 
ptaatefi. sfd eat. 

THB PBRSlAN MYSTICS. 

I. JdlalQ'd.dio Rural, By r. HaatAir* Davib. ttd Innalao. 
lAnac. 

tl. Jizni. By t. Hawlahp Uavis. ydlnpmwan. sM nat. 

SADI'S SCROLL OP WISDOM. By Shaibk Sa'di. With 
lairoduMlao by Sir AkThUr N. WObLAaroa ILCl.E. aod Inpraatiaa. 

a oeL 

. Baraiu Seflp< a4d«d. f/t nat. 

TKB ROSE GARDEN OP SA'DI. Selected tnd Rendered 
{ran iR- i^rtuia «ilb lauaduUloB by L. CMRMaH'BTtro. 41)1 Imptea* 
■m. t/6 Ml. 

ARABIC 

THE POEMS OF MU'TAMID, KINO OF SEVILLE. 

Keadcrad ieie E^i»»a Vaeae by Ubmsb Lawboitcs Sate h, With u 
lairodocUee. i/SaeL 

ABU'UALA, TKB SYRIAN. By BaBALSJK. 3/6 set. 


THB SXNQZNQ CARAVAN. Sqibc £«bo«« ot AnbifiQ PocCtT, 
by Hiniiy ili B«(. 

THB DIWAN OP A9UX-ALA. Br KshrY Babkl»r. 
Inprauea. *K nal. 

fIBBRBW 

THE WISDOM OP THE APOCRYPHA. With ks Iou»> 
duofl«fi by C. £' LAWitftNCft, Aaibor of "bHfrinftK*' Me. sA pel. 

AHCIEHT JEWISH PROVERBS. CoatwM and 

by A. laia 6«bolar of Knnano«1 Cellar«i <.2iPbrl4sa< V^aab 

Gtl/f^BSe 

Tl-MB-KUN-DAN, Prioca of Buddblat Ben«vol»nce. A 
M/vary Ray uvwUiad frail TTMiaa Taac by Uiteano H. UeaanoN 
nat 

THE RHYTHM OP LIFE. Bawd on ih« Philocophv ef 
LAO<Taa. by Hihpi BaatL. TfteaUiad by U, E. Httnotm. ifdnak 

A FEAST OP LANTERNS. Rendartd wiihaa latrodoctlonbf 
L CmaKHaa'HTnfi, Aatlior af "A LuW •( Jada," *< fha Odaa af Ca» 
ftieluA"alC. and Jnpcaadafi. sAMt. 

TAOIST TBACKINOS. From ih« MyiKeal PhiloMphy of L^b 
TW. TranaiauO by C.ioNikOltM. W.A. tad ImyratiiaA oat 
A LOTI OP JADE. Dalnf 8ela«li>na from ih# Ctawloal Poara M 
CKkna. KaooaraO wkh aa Incrodamae by L. CaaMHcnOirno. rtb !n. 
ariM<aa. i/t nat. 

THE CLASSICS OP CONPUCIUS. 

Tbo Book of Odea {Sbl.Kior). 
by L« cnAKMaR’UTHO. ytb ImprawtaA a/d aai. 

THE SAYINOS OP CONPUCIUB. A naw Tianilacien of lha 

t raaia' pariaf ibpConfuaian Aeaia«i«. vflih I'ltrnaueifea and Nolaa by 
lOntl Uibaa, M.A. t^aan.), Aai^atanr in clia Oauanmani af V'lantal 
naabaand Manaaartvca ar iBa Kntiib MuaauA. jiK ImynaiiMk Vd naA 

THE CONDUCT OP LIFE; or, The Univereol Order of 
Confueiua. A trenalalion of one of ihe ^o«J Confucian Booka, 
bfiBA'Ce Vnown aa iba J>aci*lna af (be Maaa. by Ku liucb Hina, M.A. 
(Edln.)i yrd laptaailaa. %idM<. 

THE SAYXNQS OF LAO TZO. Prom (he Chineae. Tranb* 
Iliad ivliH Jncraduadae by Lioaib biboa, briilih KaaaaK. dtb fiapraa* 
•iofu *rt aat, 

MU81N08 OF A CHINESE MYSTIC. Sekotfona from ihe 
t'tiDoaepByaf ChtianiTtSi With IncrodBAlan bv LiP''ab (livu, M.A. 
(0«an.). A Mla(ani ai toa HrI tUh M uMun, «ib Imprauiae. if* nft. 

THE FLIGHT OP THE DRAGON. An Eauy 0(\ lha Theory 
and I'rauica of Aft in Chin* an^i japan, hiaad aa Ork|ina2 baoreaa. By 
LAuatnca Hihvon. jnl lapraialM. vdnat. 

YANG CKU'S GARDEN OP PLEASURE. Tranalatod 
Trem iba Chinese by Hrafebaar Anrow Kanxe. WitA Bit lairodouion by 

L. CiiAirHcm'bvRO. •/* aac 

THE BOOK OP FILIAL DUTY. Tranalated from the Chinme 
ef the Mafae Cbloi; hy Iyaa Oiin, Tirat Sanreiary (e iha C2ia«ia 
LepTioa. inil fmp^tihd a/doat. 


JAPANBSB 

THE SKETCH BOOK OP THS LADY SEZ SKONAQON 

Trwohwd Trem ib« Vf Komko Eokavauu. lovedaetton to 

L. ApaM BtCK. 9/6 Tin. 

THE CLOUD*MEN OF YAftfATO. Beii% to OuUitu o! 

HrctMHa b UteiAtan. Sy 8. V, QkTtaty, s/6 wu 

BUDDHIST P 8 ALM& Tiftn»!at«4 Trom ihe Jtpuae of Sbinna 
$bCnb to A. y*UA »8 aa4 U At*J>s Bees. %fi ml 
SPIRIT OPJAPAHESE POETRY. BrYcxftHoooCHl. sAmu 
SP l RtT 0 F J APAN E SS a RT. By Yohb Kogochi. 3/6 an. 
THE WAY OP CONTENTMENT. TransWed (torn (b» 
jajMMM of Kajbtn Bkk»o by R*" HooKine. s/booi. 

THE MASTER-SINGERS OF JAPAN, bebe VanaTno*. 
bcion from Uie Jo^sm Hmc*. By Claiu A. Waus. 3<d tapt» 
>j«A. s/6poL 

WOMEN AND WISDOM OP JAPAN. With IsUodMloD 

by & TamtAmI. yi laprowoo. • A B«l. 

BaYPTlAN 

ANTHOLOGY OP ANCIENT EGYPTIAN POEMS. 
By G £Li*bA SHAtney, 9/6 oeu 

ANCIENT EGYPTIAN LEGENDS. By M. A. Uubslav. 

^ (SfCOIBM. jA oeL 

THE INSTRUCTION OF PTAH.HOTEP AND THE 
INSTRUCTION OP KE’OEMNI. The Oldest Be«k> it 

tbi WerlA TnailaMd f)«n ib« £(yptiao wtrb Intr»<aeUea ud 
bT HAniOCOHBI CUNN. yCb iByilt&lOfl. oA SO. 

THE BURDEN OP ISIS. Seine Ibe Umeau of Ine and 

Nopbthya. Iraroleced from th« Beyrtlao wlUi m luroduetloe to jAKSa 
TlACKta OsHKia. «a 4 I n priwi a s. a/d set. 

OBNBPAL 

THE CREATIVE EAST. ByJ. W. T, Masom. 3/6 oel. 


Tmk EfiiToaa «f tvs Wjsqoh o* tum EAsy Ssoue, 

)•, Almnasia Stssst, Lomoov. W.l 


SALMA 

A PLAY IN THREE ACTS 
By L. CRANMER-BYNG 
3s. 6d. net 

' Salma’s characterisation deserves ungrud^g praise. 
It is full of colov and subtle light a^ shade, heat 
and vivid intensity.'^Posfvy Reviiw. 


LOUDON: JOHN MURRAY. ALBEMARLE STREET, W.* 
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Archaeologies t Library, 

._ Si\o3^ ■ 


^0. %^\^SSIoS/Afi/s^'. 
Author— SvM / M * 


Title— 'vv\y«iXca 

TV *'»»*»« Va I f^«* ••! - I VX^a. « A .. 


"A book that is skul is a bfoty* 

^ \ 

^ GOVT. OF MDIA % 

^ Oep$mottn oi Ardaeolocr ^ 

U NEWKLHl. ^ 


PlesM be^ 08 to ktop the bo^ 
oloAO and moving. 




